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T HAT God is to be worſhipped is 
the firſt principle of natural Reli- 
gion; and that he is to be worſhip- 
ped in ſpirit and in truth, is the chief initiating 
article of Chriſtianity. In whatever manner 
therefore it is judged moſt proper, that this 
ſervice ſhould be performed, with that we 
are in duty bound to comply, both in inward 
ſincerity and outward behaviour: otherwiſe 
the condemnation pronounced againſt the 
Jews will be ſtrictly applicable to ourſelves, 
This people draweth nigh unto me with their 
mouth, and honoureth me with their lips ; but 
their heart is far from me; and the ſentence 
will be equally juſt, But in vain do they wor- 
Sip me. A Clergyman, for example, to 
whom is injoined the conſtant uſe of the 
Common-Prayer, in the preſence of God, and 
as the ſalemn duty of the Sanctuary, ought 
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to be, at all times, as ready and prepared to 
give his awnfeigned afſent to the truth and 
equity of every thing containcd in that mode 
of worſhip, with which he ventures to ap- 
proach the throne of Grace, as he is willing 
to juſtify himſelf in the / of it: otherwiſe, 
he ſeems to betray the reaſonableneſs and 
neceſſity of the Form itſelf, and, I am afraid, 
by thus equivocating with his own conſcience, 
he turns the public worſhip of God into a 
ſolemn piece of mockery. 

I do not mean, that either the Lively of 
the church of England; or any other human 
compoſition can be ſo thoroughly perfect, as 
to admit of no alteration for the better; or, 
that, as our Saviour goes on, we ſhould each 
for doctrines the commandments of men: but 
this I may venture to affirm, that no man 
ought to repeat publicly any doctrines of Faith, 
as the Articles of his belief, the truth of 
which he will not defend, nor believes. In- 
deed, the author of an Eſay on Spirit, has 
conſider'd this matter in a very different light: 
* he can ſee no manner of impropriety in 
e the legiſlative power of any Society inſiſt- 
ing upon ſuch a kind of Subſcription, as 
is only required to be made for peace- 
ſake, and the preſervation of the outward 
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© forms of ſociety: Ded. p. 8, 9. and per- 
haps in indifferent things, this latitude of 
thought and ſubſcription may innocently be 
allowed: but a man muſt have a very low 
opinion of the Articles of the Chriſtian Faith, 
who is ready to join with any communion in 
ſubſcribing to thoſe Articles merely for peace 
and quietneſs : in this view, Religion wou'd 
become ſubſervient to men's own humours 
and ſettlements; and inſtead of being the 
foundation of ſociety, the accidental forms 
of ſociety wou'd be made the ſtrongeſt ſanc- 
tions of Religion and public worſhip. But 
*« a man under theſe circumſtances may, for 
« prudential reaſons, honeſtly ſubſcribe and 
« ſubmit 70 tbe uſe of one eſtabliſhed form, 
* though he, in his own private opinion, 
* may think another to be better :” Ded. p. 
9. What prudential reaſons can be of equal 
weight with ſincerity of affection in the fight 
of God, I know not; but I am afraid, his 
argument will carry him too far for a Chri- 
ſtian to comply with ; for another man may 
tell us, that for ſome prudential reaſons he 
will join with the Proteſtant church in the 
uſe of the Sacrament, and in eating the bread 
and drinking the cup, but in his heart he 
believes, that the bread and wine are the 

40 real 
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real body and blood of Chriſt, which he re- 


ceives under thoſe accidents of bread and wine: 
and thus our ſubſcriptions, which ought to 
be founded on ſincerity and truth, will be 
ſo vaguely underſtood, as to be made con- 
ſiſtent, in the opinion of ſome men, with 


all the pious frauds and impious deceits of the 


church of Rome, 

Nor are even the Forms of religious wor- 
ſhip ſo inſignificant in themſelves, as that it 
ſhou'd be quite indifferent, whether we join 
in communion with one mode or another, For 
example, thoſe geſtures, which will beſt ex- 
preſs our awe and reverence of God ought by 
all means to be retained in the ſervice of him; 
and thoſe, which in common apprehenſion 
are void of outward reſpe&, or fix no im- 
preſſions of reverence at all on the minds of 
the worſhippers, ought to be rejected, as un- 
becoming the work of the Sanctuary: and 
therefore no man can honeſtly ſubmit 70 fbe 
uſe of ſuch a luke- warm addreſs to God, with- 
out ſome diſregard ſhewn to this majeſty and 
ſervice, It is the reaſoning of God himſelf 

upon another occaſion, applicable in like 
manner to this; offer it unto thy Governor, 
will be be pleaſed with thee, or accept thy per- 
ſon? (Mal. i. 8.) would an humble petitioner 
addreſs 
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addreſs his earthly Sovereign upon his ſeat, or 
upon his bended knee? and ifan indifferency 
of behaviour would be condemned, as in- 
decent and improper, in the preſence of an 
earthly King ; how can we think it an indif- 
ferent matter, in what poſture of reſpect or 


diſreſpect we accoſt the King of kings, and 


Lord of lords ? 
But our author has recourſe, in his own 


juſtification, to the Act itſelf, by which we 


are bound: he tells us, that the purport 
« and intent of the Act is, that this declara- 
tion of aſſent ſhou'd be only 0 the uſe of 
* thoſe things which are contained in the 
* book of Common-Prayer, which is very 
different from aſlenting to the things them- 
Fe ſelves.” page 12. Now, whoever examines 
the Act, will, I believe, find, that both are re- 


quired by it: in one part of it, we are injoin- 
ed a declaration of our unfeigned aſſent and 


conſent to all and every thing contained in, as 
well as preſcribed by the book of Common- 
Prayer; which is certainly a declaration of a 
man's own opinion, and not barely an en- 
gagement to peace and conformity: for be- 
ſides this, in another part we are command- 
ed to promiſe and declare our conformity 
to the Ln of the church of England, 

which 
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which would-be but a tautological injunction 
of the ſame thing, if no more were meant 
by the former declaration, than an aſſent 70 
the uſe of the Common- Prayer, which is the 
deſign oſ the latter. And that ſomething 
more than this has always been underſtood 
by it, is evident from what our author him- 
ſelf obſerves, that ſome of the moſt learn- 
ed and conſcientious perſons among the 
©. Diſſenters have made the form of our de- 
© claration, an objection, if not the princi- 
« pal one, againſt coming into our church,” 
p. 16. Take away this barrier, and when the 
Declaration is thus warped, make it an indif- 
ferent thing, whether we uſe this form or 
another, even tho' we think Another better, 
and then we ſhall be in utrumque parati, ready 
to join in communion with the church of 
England or the church of Scotland, accord- 
ing as prudential reaſons (hall lead us. A coali- 
tion, ſo long wiſhed for, might be very eaſily 
brought about by theſe means, if we will 
give up the neceſlity of any difference that 
ſubſiſts between us, and are willing to build 
our church upon the foundation, which the 
Diſſenters themſelves ſhall lay for us. 


Our author has plainly ſomething fur- 


ther in view, than barely” the uſe of the Li- 
turgy 
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turgy of the church of England: he ſeems 
to think it very unjuſt, that thoſe who do 
not approve of all the Articles of the eſtabliſh- 
ed Religion, or attempt to find fault with 
them, ſhould be looked upon immediate- 
ly as diſturbers of the peace of the church, 
and loaded with the opprobrious names of 
Schiſmatic or Heretic, p. 18. The original 
intent and deſign of the compilers of the Ar- 
ticles was, to remove thoſe diverſities opi- 
nions, which men, left to their own imagina- 
tions, might broach in matters of faith; and, 
as far as they were able, to egftabh/h a gene- 
ral conſent touching true Religion: the very 
title therefore of this body of Laws is ſuffici- 
ent to juſtify us in pronouncing them to be 
Schiſmatics, who, whilſt they profeſs the 
ſame Religion and faith, would lead us to diſ- 
agreeing conſtructions of the particular doc- 
trines of that faith. By the fifth Canon of 


our church, all thoſe are to be excommuni- 


| cated 7þſo facto, who ſhall affirm any of the 


Articles to be erroneous: and by the 46th, 
every Clergyman is required to ſubſcribe to 
them vwillingty, and ex animo ; and to acknow- 
ledge all and every Article to be agreeable to 
the word of God : whoever therefore endea- 
vours to unſettle the minds of the people in 
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this reſpe&t infringes upon the peace, and, 
in fome meaſure, ſubverts the orders of 
the church, which is Sch:/m itſelf : and who- 
ever attempts to find fault with the doctrines, 
that are taught therein, is guilty of Hereſy, 
not becauſe he runs counter to the eftabliſhed 
form, but becauſe that form of doctrine, 
which he contradicts and oppoſes, is founded 
upon the ſure word of Prophecy, 

For this indeed ſeems to be the true mean- 
ing of the word, Hereſy, although this author, 
to avoid any bad imputation, would put a 
more favourable conſtruction upon it. He 
firſt lays it down as an undoubted truth, that 
* the eſtabliſhed Religion of every country 
eis that which conſtitutes Orthodoxy ;”” and 
therefore, © that they who differ and ſepa- 
„ rate therefrom are generally called Here- 
de tics: p. 23, 24. But I rather imagine, 
that by Orthodoxy is meant, the profeſſion of 
thoſe principles of faith and doctrine, which 
are founded upon the received and moſt ob- 
vious ſenſe of the holy Scriptures, agreeably 
to the apoſtolical and primitive interpretations 
of them ; and that Hereſy is an oppoſition to 


thoſe principles, not becauſe they are received 


by any particular church, but becauſe they 
have their authority and ſanction from the 
written word of God. And 
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And this ſenſe of the word will be found 
agreeable alſo to the true ſenſe of the texts 


of ſcripture which he quotes upon this oc- 


caſion. St. Paul, in his apology to Felix, 
« ſaid, This I confeſs, that after the way 
« which they call Hereſy, ſo worſhip I the 
«© God of my Fathers,” Acts xxiv. 5, 14. from 


whence our author would infer, p. 24. that 


the Chriſtian Religion was therefore called 
Hereſy, © becauſe the Chriſtians ſeparated from 
« the Jewiſh, which was the eſtabliſhed Reli- 
% gion of the country.” But St. Paul goes 
on, and explains wherein this Hereſy, with 
which he was charged, conſiſted; and that 
was, in believing and profeſſing the great 
fundamental article of the Chriſtian Faith, hat 
there ſhall be a reſurrection of the dead, both 
of the juſt and unjuſt, (Acts xxiv. 14, 15.) 
This was not a perſuaſion about any indiffe- 
rent matter, which might or might not cor- 
reſpond with the truth of Scripture ; but the 
Jews therefore ſtigmatized him with the 
name of Heretic, becauſe he ſeemed to them 
to be a ſetter forth of ſirange Gods; preach- 
ing unto them Jeſus and the Reſurrection: Afts 
xvii. 18, Doctrines, which they looked upon 


as directly oppolite to thoſe Scriptures, which 


they had hitherto embraced. They did not 
believe 
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believe that their Prophecics were fulfilled in 
the perſon of the Meſſiah ; and therefore pro- 
nounced that to be Hereſy, which they ima- 
. gined to be a falſe pretenſion to the comple- 
tion of thoſe Prophecies. Dr. Stebbing has 
et this matter in a clear light in his ſecond 
letter to Mr. Foſter, p. 14. ©. After the way, 
which they call Hereſy, &c. Is not this de- 
claring, that he followed a different way, or 
was of a different ſect from the Jews ? Yet 
he denies, in effect, that his way was Hereſy : 
In what ſenſe? why plainly, as Hereſy ſtood 
oppoſed to God's true wor ſbip, as contained 
in the Law and the Prophets.” 

I am aware of a common objection to this 
way of reaſoning, which our author will not 
fail to make ule of; viz, that men of all 
perſuaſions will produce texts of Scripture to 
ſupport their own opinions; and therefore, 
even in this light, it is poſſible that an He- 
* retic may be in the right.“ p. 2 5. But to this 
I anſwer; the ſame Scripture cannot ſtrictly 
and properly be underſtood to favour two 
contrary opinions ; ſo that ſome rules muſt be 
obſerved in the interpretation of Scripture, 
which may determine the ſenſe of it either 
way, and ſerve to point out on which ſide the 


imputation of Hereſy and falſhoud ought to 
be 
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be fixed. Now the beſt rules for this pur- 


poſe, are, to examine the whole context; 


to obſerve the connexion with what goes be- 


fore and after; and to conſider the agreement 
or diſagreement of the interpretation, thus 


collected, with our ideas of God and his At- 


tributes: © whoever guides himſelf, and ſteers 
by this compaſs can never err much: but 
whoever ſuffers himſelf to be led away by the 
appearance of ſome more obſcure phraſes in 
the expreſſions of Scripture, and the gloſſes of 
men upon them, without regard to theſe 
rules, may run into the greateſt deluſions, 
may wander eternally, and loſe himſelf in one 
miſtake after another.” (Archbp. T:/lotſor's 
Serm, 115.) If men will be wiſe above what 
is written, or, will ſele& only parts of ſen- 
tences, in order to confirm their own private 
opinions, they may wreſt both Scripture and 
any other writing to countenance any the 
moſt contradictory tenets: nay, I will ven- 
ture to affirm, that by this unfair method 
of interpreting, the Arian Heretic, and the 
orthodox Trinitarian may produce the very 


fame paſſage for a proof of their oppoſite 


principles. Coloſſians i. 15, 16. is a remark- 
able one to this purpoſe.; the Arian will prove 
from the former verſe, taken ſingly, the firſt 


born 
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born of every creature, that Jeſus Chriſt is a 
creature; whilſt the true Believer of Chriſt's 
Divinity, taking the whole context together, 
will fairly draw this into an argument for the 
contrary, becauſe the reaſon of the expreſſion 
is explained in the next verſe, for by him were 
all things created, It ſhould therefore pro- 
perly be tranſlated, P:r/t-born before the whole 
creation; for he is ſo called, becauſe he is be- 
fore all things, and becauſe by him were all 
things created; conſequently, he was him- 
ſelf uncreated, and as ſuch, exiſting with the 
Father from all eternity *#. From this one 
Inſtance out of many, we may obſerve, that 
Hereſy has ariſen from miſunderſtanding the 
Scriptures, or imperfectly explaining them; 
and that therefore it is not only not poſſible, 
contrary to what our author aſſerts, that 
* an Heretic may be in the right;“ but cer- 
tain, that he muſt be in the wrong. 

The ſcripture ſenſe of the word Heretic 
will confirm this aſſertion: it is indeed uſed 

* 'This interpretation of the paſſage is ſupported by the 
authority of Athanaſius, Orat. 2. contr. Arian. p. 530 ; and 
of Euſebius, who connects the two verſes in the ſame manner, 
in his Dem. Evang. lib. 5. p. 213. Tuſtin Martyr too gives 
the ſame proof of Chriſt's Divinity, Jes d tx r eivas THxvoy 
FPwT6TOXOv roy CA ali, rt rpꝛbirtore. Dialog. cum 


Trypb. p. 354. : 
ut 
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but once in the whole new Teſtament, and 
there in a bad ſenſe. The learned Paſor, 
who perfectly underſtood the ſignification of 
Scripture-phraſes, explains it to be one, guz 
novas ſibi fingit & eligit opiniones cum funda- 
mento ſalutis pugnantes, eaſque mordicus defen- 
dit: in Tit. iii. 10. An oppoſition therefore 
to the articles and terms of ſalvation is in- 
cluded in the very notion of the word Heretic; 
and he is ſaid by St. Paul to be ſelf-condemned, 
not, as our author argues, becauſe of his be- 
ing admoniſhed and yet perſevering in his op- 
poſition to the church; but (as Dr. Szeb- 
bing has well obſerved) becauſe he declares 
openly his departure from the true Faith, and 
publiſhes that offence, for which the Church 

adjudges him worthy to be rejected. 
Becauſe St. Paul directs Titus to admoni ſb 
an Heretic before he rejects bim, our author 
infers from it, that the“ crime of Hereſy 
* conſiſts in an error of the will, rather than 
of the judgment.” p. 28. but who can be 
the proper judge of this ? if the Apoſtles knew 
the hearts of men, and could tell whether 
their oppoſition to the Faith was from con- 
ſcience or not, yet all men have not this fa. 
culty of diſcerning, A man may form a 
wrong judgment of an Article of Faith, and 
5 B may 
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may conſcientiouſly perſiſt in his own opi- 
nion, and yet may be an Heretic in the true 
ſenſe of the word : his judgment will, in ſuch 
a Caſe, influence his will, and the ſentence 
of the Church will lye againſt him, whether 
his profeſſion be ſincere or not: for God 
only can know the motives of his perſever- 
ing in error ; his oppoſition to the Truth is 
ſtill manifeſt, and to be puniſhed accordingly. 
Nor 1s it perſeverance alone in error that 
conſtitutes the crime of Hereſy, as our author 
wou'd inſinuate, p. 39. for an Heretic was 
to be admoniſhed upon the firſt publiſh- 
ing of his principles; and therefore deſerved 
the puniſhment, as well as the character of 
an Heretic, becauſe (according to the defini- 
tion of Heſychius) be had choſen ſome other 
opinion, beſides, or, in oppoſition to the truth: 
and his ſelf-condemnation followed from his 
executing that ſentence of rejection upon him- 
ſelf, which the ruler of the Church had a 
right to execute, when he found him, upon 
examination, to be irreclaimable. If there 
had not been ſome crime in his “ conceiving 
of error, as. well as in © the proſecuting and 
| perſevering in it,” the Apoſtle would not 
have ordered that he ſhould be admoniſhed 
at all; and if admonition would not ſerve to 
work 


an ESSAY en SPIRIT. 19 
work in him a repentance of his crime, the 
puniſhment that was due to it was to be in- 
flicted, but not till after a fair warning. 

But our author ſeeins to have been led into 
this opinion by the conſtruction, which he puts 
upon a paſlage 1 in St. Athanaſius; Queſt. 38. 
nie N, aged. Hunde HAR: Herefis ? S£ 
Reſp. Axe rd aida 74 10%, % rare axe 
Aube, ab eo, fo quis eligat & exeguatur (or as 
our author tranſlates it, ab eligendo & proſe- 
quendo) ſententiam ſuam privatam & propriam, 
p. 39. Now, if we examine the ſenſe, which 
this Father generally puts upon the word He- 
reſy, we ſhall find, that he did not conſider 
it in ſuch an indefinite light, as our author 
wou'd underſtand him. In his ſecond Oration 
againſt the Arians, he lays it down as a gene- 
ral rule, that all Herefies are contrary to the 
Truth, Vol. I. p. 306. and in his Diſputation 
againſt Arius, he calls that man an Heretic, 
qui priſca Apoſtolicæ fidei fundamenta afferens, 
ipſe fibi pre ſue voluntatis arbitrio fidem, quam 
ſequi debeat, ſommat. p. 604. by comparing 
theſe different expreſſions of the ſame writer, 
I think it may be fairly concluded, that he 
did not intend to lay the greateſt ſtreſs of the 
crime of Hereſy upon * the proſecuting and 
perſevering in it,” but upon a man's ſetting 

B 2 up, 
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up, rt id, his own private opinion in oppo- 
fition to the Faith, which was once delivered to 
the Saints, | 

But though the authority of Athanaſius be 
of ſome weight, when he ſeems to favour 
our author's own ſentiments, yet his writings 
are to be looked upon as unintelligible, and 
improper to be read when they make againſt 
him. The Creed, in particular, which goes 
under his name, gives him great offence, “be- 
* cauſe it is a Theologico-metaphyſical diſ- 
% pute, which few, if any, of the Learned 
* underſtand; but is undoubtedly above the 
&« capacity of the vulgar :” or, even if it 
were perfectly underſtood by all, yet he can 
ſee no reaſon, ©* why the members of the 
* Church of Ireland ſhould be tied down to aſ- 
& ſentto the compoſitions of a private perſon.” 
p. 54, 55. To this charge it may be anſwer- 
ed, that the principal doctrine of Faith, which 
is advanced in, and which is principally ob- 
jected to this Creed, is, the Unity in Trinity, 
and the Trinity in Unity, which, however 
differently expreſſed, is no more than what 
St. John alſo aſſerts, There are three that 
bear record in Heaven, the Father, and the 
Son, and the Holy Ghoſt, and theſe three 
are one: but as to the particular me- 
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thod of his explaining this Doctrine, it is 
no farther to be aſſented to by us, than as it 
correſponds with that general Truth, found- 
ed upon the ſenſe of the Scriptures themſelves: 
and ſurely, there can be no hurt in giying 
our aſſent to thoſe compoſitions, the funda- 
mentals of which are warranted by the Goſpel, 
and the explanations of them are agreeable 
to the written word of God. The com- 
mon people, ſays Mr. Seed, have nothing to 
do with minute appendages and technical 


terms, which were deſigned as ſo many fences 


againſt metaphyſical ſubtilties, and artful 
evaſions. The Creed is only the common 
Doctrine of the Trinity and Incarnation guard- 
ed; and they who believe thoſe fundamental 
Articles, virtually believe every thing elſe, 
which was put in to ſave and ſecure thoſe 
fundamental Articles.” PH Serm. Vol. I. 
Serm. 5. And agreeably to this, Ludolphus 
Saxo, the Carthuſian, calls the Athanaſian 
Creed the guard or defence againſt Hereſies. 
However, that no conſideration may be 
omitted, which might incline the Ruling 
powers of the Church to diſcard this Creed, 
he adds, © it is now univerſally acknowledged 
« among the Learned, that it was originally a 
<« ſpurious production, impoſed upon the 
B 3 «© world 
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© world under the name of Athanaſius, till 
detected by the Criticiſms of the learned 
&« Veſfius.” p. 5 5. But what are theſe, I may 
call them modern Criticiſms, when fet againſt 
the teſtimonies of thoſe, who lived in the 
ages next to this primitive Father? Archbi- 
ſhop Uſher with good reaſon ſuppoſes, that 
a council of Spain, held in 447, was ac- 
quainted with this Creed, and borrowed ſome 
expreſſions from it; which will not agree 
very well with the opinion of the lateſt Cri- 
tics, who aſcribe it to a latin author, Vigilius 
Tapſenſis, an African Biſhop, who lived in 
the latter end of the fifth Century; much 
leſs will it agree with Biſhop Burnet's obſer- 
vation, that it was never heard of before the 
eighth Century: (Expoſ. of the Art. p. 108.) 
The learned Bingham alſo, in his Antiquities, 
ſpeaks of a council held at Autun, in the next 
Century after Athangfius's time, which not 
only mentioned the Creed under the name of 
Athanaſius, but ordered every Preſbyter, Dea- 
con, and Subdeacon to read it together with 
the Apoile's Creed, or to be liable to the Bi- 
ſhop's cenſure for his omiſſion. Which implies, 
ſays Mr. Bingham, that it was then efteemed 
the genuine work of Abangſius, and as ſuch, 
had for ſome time been received in the Church. 
Antiq. 


1 . — — 
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Antiq. Vol. IV. p. 120. And what is yet 
more remarkable, Gregory Nagiangen, who 
was born about the time of the great Nzcene 
council, ſays, that this Creed was both in the 


eaſt and weſt Churches accepted as a trea- 


ſure of ineſtimable price: his words are, Tal 


ITY donde aus pros 177 CuOAoyiey 06 76 118 tmeglac, | 
2 Ths ide 000) : (De Atbana/.) And it 


the Antients held this Creed in ſuch high 
repute, the reaſon which Hooker gives will 
more ſtrongly juſtify our uſe of it: Theſe 
catholic declarations of our belief delivered 
by them which were ſo much ncarer than we 


are unto the firſt publication thereof, and con- 


tinuing needful for all men at all times to 
know, theſe confeſſions as teſtimonies of our 
continuance in the ſame Faith to this preſent 
day, we rather uſe than any other gloſs or 
paraphraſe deviſed by ourſelves, which tho' 
it were to the ſame effect, notwithſtanding 
could not be of the like authority and credit: 
Eccleſ. Polity, Book V. And we ſtill continue 
to recerve and believe this, as well as the 0- 
ther Creeds, agreeably to the injunction and 


reaſon of the Article of our Church, be- 


cauſe it may be proved by moſt certain warrants 
of Holy Writ, *© And the condemning clauſes 
are to be underſtood as relating only to thoſe 
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who obſtinately deny the ſubſtance of the 
Chriſtian Faith; as the Rubric, ſettled in 

1689, is worded. 

Theſe reflections upon the primitive Fa- 
ther are purpoſely dwelt upon in the De- 
dication to pave the way for thoſe more dan- 
gerous principles, advanced in the Eſſay it- 
ſelf; for his oppoſition to which St. Athana- 
uus ſuffered the greateſt cruelties, that an en- 
raged party could inflict, but which, after 
his example, it is the duty of every good 
Chriſtian ſtrenuouſly to diſcountenance and 
oppoſe. Our author begins with the firſt ru- 
diments of metaphyſical knowledge, and, pro- 
ceeds gradually in a train of reaſoning upon 
the nature and extent of the human faculties, 
little liable to any exceptions, unleſs in thoſe 
parts, where he would hint at ſome prelimi- 
naries, that might afterwards ſerve to improve 
and ſupport his main doctrine: ſuch is the 
inſinuation, p. 5. that“ every creature that 
* exiſts, beſide the it Cauſe, which way ſo- 
* ever it is brought forth into being, whe- 
„ ther it be begotten, emanated, created, or 
& ſpoken forth, it muſt proceed from, and owe 
“ its exiſtence to the Will, as well as Power 
of that firſt Cauſe.” This is certainly true 
of all temporary viſible effects, for they are 

created, 
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_ created, and therefore dependent on the will 
of him who created them; but the diſtant 
concluſion artfully couched under theſe words 
will by no means hold good; and that is, that 
the eternal ſpirit of Chriſt is alſo created, and 
therefore in the ſame manner dependent. In- 
deed, he is ſometimes called the begotten Son 
of God; but then, by way of diſtinction, he 
is emphatically ſtyled, as none other can be, 
the ONLY begotten : of the ſame ſubſtance with 
the Father in the Divine Unity, and therefore 
no farther dependent on his Will, than as he 
partakes of his Nature; and that is, only 
as the alliance and relation of Son implies, in 
our conceptions, a proper Generation from the 
ſame individual ſubſtance of the Father. He 
is always repreſented as the creator of all other 
emanations viſible and inviſible ; conſequent- 
ly himſelf muſt be uncreated, and as ſuch, 
not dependent on any other power. 

Beſides, whatever in the ordinary courſe of 
Nature, owes its exiſtence to the Will of ano- 
ther, as the words themſelves imply, muſt be 
poſterior to him in beginning, and therefore 
once was not: but, as St. Bafil argues againſt 
Eunomius, will you not ceaſe to ſpeak of 
his not exiſting, who exiſts neceſſarily, who 
is the Fountain of life ; who gave Being to 

the 
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the things that are?” B/ contr. Eun. 2. p 


50. And again, p. 57. ſpeaking of the Eveno- 


mans, he ſays, © they blaſpheme in ſaying the 
Son of God ever was not, as if he did not 
exiſt by his own nature, but was brought in- 
to Being by the favour of God:“ and what 
lets than this 1s diſtantly intended by our au- 
thor's general infinuation ? 

Further the dependence of creatures ariſes 
from the imperfection of Mortality; but ſince 
St. Paul calls Chriſt, God bleſſed for ever, this 


imperfection cannot be any way applicable 


to him, who together with his Father, in- 
babiteth eternity. For God communicated 
his Divinity to the Son, as Son of God, and 
therefore he communicated it without begin- 
ning: at Hog, at did; ape. rh, d, dies, 
as St. Athanaſius words it: He was always a 
Son, becauſe always God; even as the Father 
was always Father, becauſe always God “. 
This communication of the Divine eſſence 
our author allows, and as it ſerves his pur- 
poſe, extends the poſſibility of it even to many 
parts of the creation, in the greateſt meaſure. 
A man, ſays he, of the greateſt abilities 
*© may, for want of faculties, be unable to 


Vid. Bp. Pearſon on the Creed. p. 137. 
&* Conceive 


„ % 


an Ess AY on SPIRIT. 27 
* conceive that Power, whereby a created in- 
« telligent Agent, of ſuperior qualifications 
* to thoſe communicated to Mankind, can 
e be enabled to ſee in darkneſs as well as 
light; to know the inmoſt receſſes and 
* thoughts of men's hearts; to preſide at 
* once over ſuch a world as this which we 
“ inhabit, and where two or three are ga- 
e thered together, there to be alſo inviſible 
* in the midſt of them: and yet ſuch a 
Power may certainly be communicated, 
« becanſe it implies no contradiction.“ p. 26, 
27. It implies a contradiction to ſuppoſe that 
theſe qualifications can be lodged in any 
created Agent ; for they belong to Divinity it- 
felf, To ſearch the heart is the Scripture-cha- 
racteriſtic of God only: to preſide ever a 
world, is the act of Providence alone: and to 
be every where in the midſt of two or three ga- 
thered together, is nothing leſs than Omnipre- 
ſence and Omnipotence. And can created, 
and as ſuch imperfect, Beings partake of theſe 
perfections? as well might we talk of a crea- 


tion without a beginning, as of a creature all 


perfect in its properties. But this obſervation 
alſo has a tendency to the ſame point with the 
foregoing: for if we ſhould grant that theſe 
perfections or properties may be communicated 

nn 4 | to 
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to a created Agent, the uſe he will make of 
the conceſſion is, that Jeſus Chriſt, to whom 
they are attributed, may be ſuch a created A. 
gent, The Argument begins where it ought 
to end: this his creation chould have been 
firſt proved, and then ſuch a communication 
of divine Attributes, as is here maintained, 

might have been judged poſſible by the facul- 
ties of Mankind. 

But further the creation of this world i is, 
in Scripture, aſcribed to God the Son: and 
that this may not interfere with the opinion, 
hereafter to be eſtabliſhed, that Jeſus Chriſt 
himſelf is a created Being, our author prepares 
us for it by © ſuppoſing that God might com- 
«© municate fo much power to one of his own 
« creatures, of a more exalted nature than 
©« man, as to enable him to create inferior 
1 Beings, and frame a world of his own, com- 
« poſed of intelligent Agents: which pow- 
©* er however mult be limited, and muſt be 
© dependent on the ſupreme Being.” p. 27. 
But this happens to be a contradiction in 
terms: for the power of creating muſt be in- 
finite, and therefore unlimited and indepen- 
dent, ſince nothing can reſiſt it: nothing from 
without, by the very ſuppoſition, nor from 
within, but his own will. The ſimilitude, 

* ot 
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« of building houſes, and making clocks and 
watches,“ is. nothing to the purpoſe : in theſe 


caſes, the materials are already made, and the 


hand of the Artificer only models them at 
will : but to bring ſomething out of nothing 
requires an Almighty power: nor could 
Cbriſt have been ſaid to do it, but by the com- 
munication of that Omnipreſence, which no 
created Being 1 is capable either of receiving or 
exerting: it is God alone, who can ſpeak, and 
it is done; who can command, and it is created. 
After theſe and ſome more general obſer- 
vations on the nature and difference of created 
Spirits, we are led on to the opinion of the 
Jews concerning the miniſtry of Angels. The 
government of this lower world, he ſays, Was 
conſtantly attributed to their care; and the ma- 
nagement of more extraordinary events was 
* committed to the care of the firſt- born of 
God, the Logos, the ſecondary eſſence, who 
is, by Philo, very juſtly called the Archangel 
with many names.“ p. 44, 45. And to prove 
that theſe ſentiments were properly as well as 
univerſally received among the Jews, he col- 
les the juſtneſs of them from a compariſon 
of two paſlages in the old Teſtament, which, 
he thinks, illuſtrate and confirm each other. 
The one is in Daniel, where he calleth M- 
cel A 
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chael, the great Prince which Ranaeth for the 
children f Iſrael. ch. xii. 1. and the other is 
in Deuteronomy, where it is ſaid, that the Lord's 
portion is his people; Jacob is the lot of bis in- 
beritance ; or, as our author tranſlates it, he 
Lord's portion is his people Jacob, the line of his 
inberitance Iſrael : chap. xxxii. 9. Whence 
eit is manifeſt, ſays he, that one Angel, in 
ce particular, who is called, by Maſes, Jebo- 
c vab, and by the Septuagint is tranſlated, tbe 
&« Lord, had Iſrael aſſigned to him by the 
« M High, as the portion of his inheri- 
« tance; and therefore may very reaſonably 
te be ſuppoſed to be the ſame perſon with 
te that it Prince, mentioned by Daniel, 
© whom he alſo calleth Michael, the great 
Prince which flandeth for the children of Iſ- 
« raci.” p. 47, 46: | 

Now if we examine theſe two paſſages by 
themſelves we ſhall find, that they have not 
the leaſt connexion with each other; but that 
the one refers to a matter of fact, already paſt, 
and the other is a prophetic alluſion to what 
was to come. The xxxiid chapter of Deutero- 
nomy contains Moeſes's laſt affectionate ſpeech 
to the children of 1/ae/, commonly called 
Moſes's ſong, in which he firſt exhorts them 
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to obedience by the conſideration of the per- 
fection of God's works, and the equity of his 
judgments, (ver. 4.) and then upbraids them 
with their own difobedience, upon the prin- 
ciples of gratitude, ariſing from the many 
obligations, that God had laid upon them, 
(ver. 6, 7.) diſcovering a very particular re- 
gard for them even in the early days of 
their fore-father Abraham: for when be ſe- 
parated the ſons of Adam, after the flood, he 
ſet the bounds of the people, according to the 
number of the children of 1jrael, that there 
might be room left for the convenient habita- 
tion of a numerous people, which, in his wiſ- 
dom, he knew would ariſe to take poſſeſſion 
of that country, ver. 8. And as if this were 
not ſufficient for them, Mzſes reminds them 
that God had choſen them alone out of all 
the nations of the world, to be under his im- 
mediate care, and to enjoy privileges and 
bleſſings, which none other nation ever enjoy- 
ed; for the Lord's portion is his people; Jacob is 
the lot of bis inheritance ; (ver. .) and to pre- 
vent the ſuppoſition, of any foreign help, he 
adds, the Lord alone did lead him, and there 
was no ſtrange God with him; (ver. 12.) the 
ſame which the Pſalmiſt alſo obſerves, e 
Lord hath choſen Facob unto himſelf, and Iſrael 


fir 
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for bis peculiar treaſure, or as it is in the other 
verſion, for his own poſſeſſion, Pſal. cxxxv, 4. 
And accordingly, when Jeremiah draws the 
unequal compariſon between the ſupreme God 
and the Idols of the Heathens, he diſtinguiſhes 
the Moſt High by the ſame character, he 
portion of Facob is not like them: for he is the 
Former of all things, and Iſrael is the rod (or 
ſceptre, or tribe) of his inheritance ; the Lord 
of Hoſts is his name. Jer. x. 16. This ſeems 
to be the full meaning of the Jewiſh Law- 
_ giver, without any relation to the ſecond per- 
ſon in the Godhead, or indeed, without any 
reference to another Governor, beſides the 
great God of Heaven and earth, whom the 
Jews had ungratefully forgot, whilſt they 
were partaking of the benefits of his ſpecial 
Providence. 

The prophecy of Daniel is as foreign to this 
purpoſe as can well be imagined, The xth, 
xith, and xiith chapters contain the prophetic 
ſucceſſions of the Perſian and Grecian Mo- 
narchies: He forctels the difficulties that theſe 
Nations would throw in the way of the Jews 
againſt their endeavours to rebuild the Tem- 
ple; and that in the time of the Maccabees in 
particular, Antiochus would aboliſh their ſacri- 

fices, and profane their Temple, by ſetting up an 
| Idol 
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Idol in it; (called the abomination that maketh 


deſalate;) but in the midſt of theſe diſtreſſes, 
he comforts them with the promiſe of the 
divine protection, which would be ſufficient 
to defeat the impious attempts of the ene- 


mies of their Religion, and deliver the wor- 


ſhippers of the true God, whilſt his indigna- 
tion was actompliſhed in the deſtruction of the 


ſetters up of falſe Gods. 


Commentators indeed have obſerved, that 
the account, which Daniel gives of the per- 
ſecutor Anttochus is exactly ſimilar to the de- 


ſceription of Anti-chriſt in the new Teſtament, 


as Type and Anti-type: And if this be al- 
lowed, Grotius's hint will, in all reaſon, hold 
good, that the Guardian Angel of the Jews, 
here called Michael, may be looked upon as a 


Type, but a Type only, of our great deliver- 


er Jeſus Chriſt; the ſame deſtruction being 
threaten'd to the profeſſors of both Religions, 
and the ſame protection from Idolatrous in- 
ſults being promiſed to both : but this ſhould 
be more than a Type of Chriſt's diſtant King- 
dom, or that this his interpoſition in behalf of 


the Church ſhould commence before his own 


miniſtry begun, is not very reaſonable to ſup- 
pole ; fince it would then appear, that he once 


acted upon earth in ſupport of a Religion, 
* which 
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which he came down upon earth purpoſely 
to aboliſh, Nor will it any more follow from 


one part of the ſuppoſition, of Michael's be- 


ing a Type of Chriſt, that therefore Chriſt 


himſelf appeared in favour of the Jews, than 


it will from the other part, that Antiochus was 
that very Anti-Chriſt who again appeared in 
the time of Chriſtianity in oppoſition to the 
progreſs of it, Upon the whole however it 
is very evident, that the paſſage in Deuterono- 
my relates to temporal bleſſings, which the 


Jews had already received from the particular 


Providence of God; and that this in Daniel 


was prophetic of future deliverances, which, 
in a ſpiritual view, would preſerve their Re- 

ligion by the miniſtry of Angels. This was 
accordingly fulfilled, and the ſeveral Monar- 
chies, which were to ſucceed one another, 
were alſo, as Rollin remarks, ©** ſucceſſively 
deſtroyed by each other, and gave place to 
the eternal empire of Jeſus Chriſt, for whom 
alone they had ſubſiſted.” 

The conſtruction, which our author puts 
upon the text in Daniel is originally Junius's, 
who ſupplies him alſo with another argument 
in defence of it. And what is remarkable, 


“js this, that this name of Mzrchael, which 


* is given by Daniel to this Archangel, li- 
e terally 
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05 terally ſignifies, wha is like God,” p. 48. or 
rather, interrogatively, Quis ficut Deus? vel, 
tanquam Deus fortis? ſays Willetus, And 
what ſo natural, as to call that mini/tring An- 
gel, by whom God intended to make his po- 
er to be known, by a name, which denoted the 
greatneſs. and efficacy of that power? * This 
would convey the ſtrongeſt aſſurance of ſafety 
and protection to the Jews, when they were 
reminded, that none was equal to their de- 
liverer in ſtrength : but to infer from hence, 
that this deputed Guardian muſt therefore be 
a partaker of the Godhead, is as abſurd, as 
to affirm, from the like affinity of names, 
that Joſhua, who is otherwiſe called Jeſus, 
was alſo that ſame Jeſus, the Son of God, 
who, as St, Mattheto interprets it, ſhall ſave 
bis peeple from their ſins. 

Immediately after this obſervation, the teſti- 
mony of Philo is occaſionally introduced, who 
calls this Archangel the Image of God; and this 
Image the Logos and the ſecond God. This 


* What might moſt probably give riſe to the opinion 
of Michael's being the Guardian Angel of the Jews, is what 
Bp. Patrick has obſerved on Exod. xxiii. ver. 23. My An- 
gel ſhall go before thee] The ward Malachi, my Angel, con- 
fiſting of the very ſame letters with Michael, the author of 
Baal Hatturim takes it, as if he had ſaid, Michael, my 
Proper or peculiar Angel, Ge. Patrick's Comment, 


C 2 quotation 
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quotation our author makes uſe of only to 
lead him to the mention of a paſſage in the 
Apocryphal book of Wiſdom, which, he thinks, 

confirms his opinion, that the perſon, 
emphatically called the Word, in the new 
Teſtament, acts in the capacity, and under 
the e of an Angel, in the old. © This 
* Logos, or Word, ſays he, is, in the book of 
« Wiſdom, manifeſtly ſpoken of, as the Guar- 
*. dian Angel of Jrael; where the author of 
that elegant work, in deſcribing the Angel, 
c who was ſent to reſcue them from their E- 
« gyptian bondage, by deſtroying the Firſt- 
c born of the Egyptians, ſays; For while all 
* things were in quiet filence, and that night 
« was in the midſt of ber ſwift courſe, thine Al- 
e mighty wORD leapt down from Heaven, out 
« of thy royal Throne, as a fierce man of war 
0 into the midſt of a land of deſtruction, and 
* brought thy unfeigned Commandment, as a 
« ſharp ſword, and ſtanding up, filled all things 
« with death, and it touched the Heaven, but 
t it ſtood upon the Earth.” (Wiſd. xviil. 13, 
16.) And in the margin, p. 49. he refers to 
the Text in Exodus, chap. xxili. 20. to which 
the Apocryphal writer alludes, where it is pro- 
miſed to the Hraelites, Behold, 1 fend an An- 
gel before thee to keep thee in the way be- 


Ware 


A 
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ware of him, and obey his voice ſor iny name 
is in him. And therefore alſo, our author 
« goes on, the Jeruſalem Targum on Exod. xii. 
«* 23. Where it is ſaid in the Hebrew, And je- 
% hovah ll paſs through to ſmite the Egyp- 
e tians, paraphaſes it by ſaying, And the Word 
* of Jehovah ſhall paſs through to ſmite the 
« Egyptians.” p. 49. 

Now it is moſt likely that the author of 
the book of Wiſdom did not intend to expreſs 
the action itſelf of the deſtroying Angel by, 
thine Almighty Word leapt down ; and it is nfoſt 
probable too, that Moſes meant to refolve this 
work of deſtroying the Egyptians into the agen- 
cy of a Being, very different in nature from 
that Angel of Providence, who was to keep 
them in the way, and to bring them into the 
place which God had prepared. If theſe two 
points can be proved, it will then follow, that 
no application can be made of theſe paſſages 
to the ſubject in hand. 

And firſt, The author of the book of Wiſ- 


dom did not intend to expreſs the action it- 


ſelf of the deſtroying Angel, but only figura- 
tively, the divine command iſſued out from the 


throne of God to execute his vengeance up- 


on the enemies of his people. The deſcrip- 
tion will agree very well with this ſuppoſi- 
C 3- tion: 
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tion: from his Royal Throne God's authority 
was ſhewn: his unfeigned Commandment of 
deſtruction was the Law of his mouth: and 
the equity of it conſiſted in that ſupreme do- 
minion, which God has over univerſal nature, 
preſiding over both the Heaven and the Earth ; 
ſignified by that ſublime picture, it touched 
the Heaven, but it flood upon the Earth. * 

Biſhop Bull juſtly condemns Grotius for ap- 
plying theſe words to a created Angel, be- 
cauſe of the expreſſions, Almighty, Royal throne 
i1RHeaven, and while it flood upon earth, it 
touched the Heaven, but apply them to univer- 
ſal Providence, which ſupports and governs all 
things by his word, and is often in Scripture 
repreſented as fitting on a Throne, and com- 
manding the inſtruments of his power from 
thence, and we need not introduce the Media- 
for of the neu venant, in this action, nor leave 
room for a conjecture, that he may be one of 
thoſe created Angels who were often employ- 
ed in the adminiſtration of the affairs of the 
Jeus under the old Teſtament. 

Biſhop Patrick's expoſition of Exod. xxii. 
21. Which our author refers us to in the mar- 
gin, will alſo confirm this ſenſe of the Apocry- 


In alluſion probably to the chain of the Antients, by 


which they expreſſed their * of the governing Provi- 
dence of their ſupreme God. 


phal 
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phal writer. Obey his voice: i. e. Becauſe he 
did but report what God himſelf commanded ; 
who was there preſent with them, as long as 
they obliged him. For my name is in him, 
i. e. He acts by my authority and power. 
Maimonides expounds it, my word 1s in bim; 
i. e. ſays he, God's will and pleaſure was 
declared by the Angel. In which he ſeems 
to follow the Chaldee, who tranſlates it, for 
his word is in my name; i. e. what he ſpeaks 
is by my authority. Patric#'s Comment. 
But 2dly Maſes might moſt probably mean 
to reſolve this work of deſtroying the Egyp- 
tians into the immediate agency of a Being 
very different in nature from that Angel of 
Providence, who was to keep them in the way, 
and to bring them into the place which God had 
prepared. For if we lay any ftrefs upon Da- 
vids account of this matter, we ſhall rather 
be inclined to believe, that it was an evil An- 
gel, who performed this work: in P/al. Ixxviii. 
49. it is ſaid, that God caſt upon the Egvp- 
tians the fercencſ of his anger, wrath, indig- 
nation, and trouble by ſending evil Angels a- 
mong them : and the Jews themſelves, whole 
authority our author regards much on this 
ſubject, have obſerved upon this verſe, Qu# 
in tenebris immittuntur mala (quando facta 
C 4 pri mo- 
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 primogenitorum cades )refte demandantur malig- 
nis ſhiritibus, quoniam ipſi ſunt ſpiritus tene- 
brarum, Indeed Moſes himſelf has deter- 
mined the paſſage to this ſenſe by the follow - 
ing words: tbe Lord will paſs over the deor, 
end will not ſuffer the deſtroyer to come in unto 
your houſes to ſmite you : plainly intimating, ſays 
an old Commentator, that this work was done 
by an eve] Angel, ſince he would have made 
no diĩſtinction between the innocent and the 
guilty, had not the deſtruction of the former 
been peremptorily forbidden by God. And if 
it be thus far probable that it was an evi An- 
gel, who was employed upon this occaſion, as 
the inſtrument of God's Providence, how dan- 
gerous muſt it be to imagine, that the /por- 
leſs Lamb of God was the immediate Agent of 
taking away life, when his proper bufineſs 
upon earth was rather to give life? Nor will 
the Chaldee paraphraſts, whom our author al- 
ſo quotes, give any countenance to this ima- 
gination: they paraphraſe this verſe indeed, 
and others, by the Word of Jebovab; but they 
probably meant only, that all the things re- 
corded were done mediately by the order and 
commiſſion of the moſt High, delivered to 
Angels, and not immediately by his own hand, 


After 
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After theſe ſhort obſervations on parts of 
the book of Exodus, our author returns again 
to the authority of the Apocrypha : In the book 
of Wiſdom, he thinks the ſecond perſon in the 
Godhead is to be underſtood by the Almighty 
Word: in Ecclefiaſticus, he finds the divine At- 


tribute of Eternity aſcribed to Wiſdom, and 


therefore concludes that the ſame perſonage is 
alſo to be underſtood by that character, eſpeci- 
ally as this Viſdom is deſcribed to be a created 
Tomy: * As this Angel, ſays he, whoſe por- 

tion is {/rael, is called the Word of God, 
e becauſe God employeth him to carry his 
*« word; ſo he is alſo, by the ſame figure of 


' « Rhetoric, called the Wiſdom of God, be- 


* cauſe he is employed by God to execute the 
e purpoſes of his wiſdom. For thus the 
e wiſe ſon of Sirach, when ſpeaking of this 
% guardian Angel of Iſrael, by the name of 
% Wiſdom, ſays, I came out of the mouth of the 
« moſt High, and covered the earth as a cloud. 
« I dwelt in high places, and my Throne is in a 
% cloudy pillar, So the creator of all things 
« gave me a commandment, and be that MADE 
« me cauſed me to reſt, and ſaid, let thy dwell- 
« ing be in Jacob, and thine inheritance in Iſ- 
« rael, He created me from the beginning, 
before the world, and 1 ſhall never fail. In 

2 * = 
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* the boly tabernacle I ſerved before bim; and 
« ſo was I eſtabliſhed in Sion. Likewiſe in 
* the beloved city be gave me reſt, and in Jeruſa- 
© lem was my power, And I took root in an 


% bonourable people, even in the portion of the 


& Lord's inheritance. I therefure being ETER- 
* NAL, am given to all my children which are 
&« named of him, Eccluſ. xxiv. 3— 18. 
© where it is to be obſerved, that this guar- 
de dian Angel of Jae is here declared to 
* have been a created Being; yet becauſe 
e he was in the beginning, before the world, 
“ he ſtiles himſelf eternal. p. 50, 51. 

I have quoted this paſſage at full length, as 
our author has quoted it, in order to give his 
opinion of it its full weight : but, unluckily 
for him, the further we go in the Context, 
the more we ſhall find that it makes againſt 
him. For indeed, nothing can be plainer than 
that the ſon of Sirach intended, by this deſcrip- 


tion of uiſdom, to repreſent the origin, excel- 


| lence, and greatneſs of true Religion. Thus, v. 


3. I came out of the mouth of the moſt High: — 
true of Revelation, which came forth origi- 
nally as the voice of God, Ver. 8. Let thy dwell- 
ing be in Jacob, and thine inberitance in Iſrael: 
there alone the true Religion was profeſſed 
and incouraged, whilſt Idolatry overſpread all 

| | other 
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other Nations and people, ver. 9. He created 
me from the beginning, before the world, and I 
hall never fail :!=——The moral laws of righ- 
teouſneſs are unchangeable, and the rules of 
it therefore juſtly called eternal. ver. 10. In 
the holy tabernacle I ſerved before him. the 
place of public worſhip and ſervice, and ſo 
was I eſtabliſhed in Sion, — God's holy hill, 
where the righteous and religious are often 
ſaid in Scripture to dwell ſecurely. ver. 11. 
Likewiſe in the beloved city be gave me reſt, and 
in Jeruſalem was my power :--the city, whither, 
as David triumphs, the tribes go up, even the 
tribes of the Lord; to teſtiſy unto Iſrael, to give 
thanks unto the name of the Lord: which they 
did, by God's ſpecial commandment, (Exod, 
xxili. 17.) to acknowledge the benefits, which 
they received from his Almighty goodneſs. v. 
12. And I took root in an honourable people, even 
in the portion of the Lord's inbheritance true of 
God's peculiar people, the Fews, among whom 
Religion was firſt planted, and afterwards duly 
cultivated by the children of Hrael his inheri- 
tance, ver. 18. I therefore being eternal, am 
given to all my children, which are named of 
vim. — Theſe words are omitted in ſeveral co- 
pies, and ſeem to be corrupted in thoſe copies, 
which retain them : if they are to be retained 
however, the conjecture of Grotius is moſt 
2 probable, 


44 An ANSWER 70 

probable, that they ought to be interpreted, 
I give to all my children, who are bis elect, im- 
mortality: — true of the rewards of Religion, 
which always had he promiſe of the life that 
now is, and of that which is to come. ver. 20. 
For my memorial is ſweeter than honey, and 
mine inheritance than the honey-comb :—imme- 
diately applied by David to the command- 
ments of the Lord, the true worſhip of God, 
and the practice of religious duties: P/al. xix. 
11. ver. 23. is the key to the whole deſcrip- 
tion, and determines the ſenſe of it to that 
Law, which contained at that time the whole 
of Religion and Duty; all theſe things are the 
book of the covenant of the moſt high God, even 
the Law which Moſes commanded for an heri- 
tage unto the congregations of Jacob, 

Now, what can be plainer, from this re- 
view, than that the author of this ſublime 
picture meant only to recommend the prac- 
tice, and extol the excellence of the Religion, 
under the Law, without any reference to the 
nature or perſon of the Divine Author of that 
Religion, which we profeſs and enjoy under 
the Goſpel ? the obſervations therefore, which 
are made upon it in the Eſſay are quite fo- 
reign to the purpoſe of the Apocryphal wri- 
ter, and the application thereof to any ſepa- 

rate 
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rate intelligent Being of actual exiſtence has 


been long ago juſtly exploded, as preſumptu- 


ous in itſelf, and dangerous in its conſequences. 
The ſame is true of what our author quotes, 

52, from a ſimilar deſcription in Prov. viii. 
2 2. which Solomon intended as a caution to 


avoid the ſnares of the Harlot, mentioned in 


the foregoing chapter, drawn from the beau- 
ty and perfection of thoſe rules of Doctrine 
and Wiſdom, contained in God's holy Word, 
which whoſo findeth, ſo as to practiſe them, 


findeth life, and ſhall obtain favour of the Lord. 


P. 53. © But Philo Judæus further ob- 


ſerves, that this Archangel with many names, 


Whole portion was [ſrae/, was alſo called by 


the name of God,” And in order to prove 
this aſſertion of his Jewiſh Maſter, our author 
muſters up ſeveral paſſages in the old Teſta- 
ment, wherein he finds that the incommunica- 
ble name of Jehovab is applied, by the per- 
ſons concerned in the Hiſtory, to the Angel of 
Jehovah, which appeared unto them; from 
whence he would conclude, that the Angel 
alſo was of divine original, and was intitled 
to the name of Divinity, but yet could be no- 
thing more than a created intelligent Agent. 
How far the aſſertion will hold good, and 
how juſt the application is to the uncreatcd 

Mediator 
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Mediator of the new Covenant, will beſt ap- 
pear from a particular examination of the ſe- 
veral paſſages. © Thus, when Hagar fled 
© from the face of her miſtreſs, it is ſaid, 
© that an Angel of Jehovah found her in the 
ce wilderneſs, and the Angel of Jehovah ſaid 
& wnto her, Return to thy miſtreſs > Gen. xvi. 
« 7, 9. yet Moſes afterwards mentions this 
« ſame perſon under the direct name of Je- 
* bovah: for, ſays he, Hagar called the name 
c of Jehovah that ſpake unto her, Thou God 
e ſegſt me.“ ver. 13.—P. 54. 

In anſwer to this we may remark, that as 
| Moſes often puts into the mouth of an Angel, 
who is ſent upon a divine commiſſion, words 
of the ſame import and authority, as if God 
himſelf immediately uttered them; ſo he fre- 
quently repreſents the applications of Suppli- 
cants, made to theſe meſſengers, in the ſame 
language, as if they were immediately ad- 
dreſſed to the father of thoſe Spirits. We 
have inſtances of both theſe obſervations in the 
chapter before us: ver. 10. The Angel of the 
Lord ſaid unto her, (Hagar) I will multiply 
thy ſeed exceedingly that it ſhall not be number'd 
for multitude; ſpoken authoritatively, in the 
firſt perſon, as if God himſelf had been ſpeak- 
ing; and yet in the very next verſe, he men- 

| tions 
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tions the Lord in the third perſon, the Lord 
hath heard thy affliction, which would plain- 
ly intimate to Hagar, that it was an Angel 
which appeared to her from the Lord, and in 
his name, and not the Lord himſel We 
might therefore. as well conclude from this 
11th verſe, that God appeared and talked with 
Hagar face to face, (a privilege, which, by - 
the confeſſion of all, was never granted to any 
but Moſes as our author can argue, from Ha- 
gar's anſwer, ver. 13. that ſhe looked upon 
this Angel, as the Jehovah, or at leaſt, a per- 
ſon in the Godhead, becauſe Mo/es transfers the 
divine appellation, as he had before done the 
divine authority, to the Angel; ſhe callad the 
name of the Lord that ſpake unto her, Thou 
God ſeeſt me. All that can be underſtood from 
theſe verſes is, that an Angel of Heaven was 
ſent in God's name to reaſon and plead with 
her, and that the thought this preſence: of an 
Angel to be a Token of the divine preſence; 
which had protected her from danger, and 
now adviſed her to flee from the wrath to come: 
ſhe therefore gives God the glory, tho' ſhe 
addreſſes herſelf to this meſſenger of God; and 
might well diſtinguiſh between Jehovah and 
the Angel of Jehovah, whilſt ſhe looked upon 

the 
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the meſſage that was delivered to her, as de- 
livered in the name of the Lord. 

Our author purſues this argument ſtill fur- 
ther in his obſervations on the 18th and 19th 
chapters of Genefis : the ſubſtance of what he 
ſays, is, in ſhort, that“ in Gen, xviil. 1. it 
« is ſaid, that Jehovah appeared unto Abra- 
« ham—and lo, three men ſtood by him: 
<« that each of them had the appellation of 
« Tehovah given them, it being poſitively 
« ſaid, that Jehovah ſaid unto Abraham, why 
e did Sarah /augh? And yet it is ſaid after all 
* this, that the Men roſe up from thence, &c. 
« And Jehovah ſaid, ſhall I hide from Abra- 
«© ham that thing which I do? And when two 
„ the men had turned their faces from 
* thence, it is ſaid, Abraham cod yet before 
« Jehovah: that Abraham ſaid to this Jebo- 
% wvah, ſhall not the Fudge of all the earth do 
« right? And when the diſcourſe was ended, 
« Moſes ſays, that Jehovah went his way. 
« Whence it is manifeſt, he thinks, beyond 
« all doubt, that one of theſe three men who 
« was left alone in converſation with Abra- 
* bam, is called Jehovah, and the Fudge of all 
ce the earth.” p. 54, 55. 

So again in the next chapter, © it is ſaid, 
« that /wo Angels came t Sodom at even— 

« that 
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& that they haſtened Lot: and be ſaid, that is, 
« one of the Angels ſaid, Eſcape for thy life 
« for I cannot do any thing till thou be come thi- 
« iger. — hen Jehovah rained upon Sodom 
© and upon Gomorrah brimſtone and fire from 
* Jehovah out of Heaven, Whence it is plain, 
e that one of theſe two Angels is here alſo 
« dignified with the appellation of Jebovab, 
and yet is repreſented as acting under the 
© influence of another Jehovah in Heaven.” 

p. 56. | 
But if we again examine the Context, we 
ſhall find, that neither the title of Fehovab is 
given to theſe Angels by the inſpired Hiſto- 
rian, nor does Abraham addreſs himſelf ta 
them in any other manner, than as to perſons. 
of ſome rank and authority. In the 1 verſe, 
chap. xviii, it is ſaid, that the Lord appeared 
unto him; (Abraham ;) underſtanding thereby 
the Schechinab, or Glory of the Lord, which 
had appeared to him a little before, chap. xvii, 
1, In the 2dverſe, bs, three men ſtood by bim: 
that is, Angels in the ſhape of men, which 
bodies they generally aſſumed. Upon fight of 
them, Abraham bowed himſelf toward the ground, 
out of great reſpect and civility, imagining by 
their appearance that they were perſons of high 
birth and quality. ver. 3. And ſaid, my Lord, 
D &c. 
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&c. Not that he now addreſſed himſelf to one 
in pai ticular, but after the manner of the He- 
brew, uſes the fingular Number with a Ka- 
metz, as a general invitation to them all; for 
in ver. 4. it is added, in the plural, 2% youR- 
"SELVES under the tree; and accordingly the 
Samaritan verſion renders it, Domini met, 

Lords, &c. ver. 9. And they ſaid unto him, 
where 1s Sarah thy wife? Or rather, this 
ſhould be tranſlated in the ſingular, And He 
ſaid, as the LXX have well tranſlated it: for 
the ſeparate embaſſies of theſe three Angels 
began now to diſcloſe themſelves: One is 
ſent on purpoſe to confirm the promiſe, before 
made to Abrabam, of a Son; and according- 
ly, he begins with the Patriarch upon that to- 
pic; the other two are ſilent, becauſe their 
buſineſs is recorded in the next chapter, ver. 
10. Aud he ſaid, I will certainly return unto 
thee, &c. This promiſe God himſelf had 
made before to Abraham, and now the Meſ- 
ſenger renews it in his own name, to ſignify 
to him, that he was a Meſſenger ſent from 
God. ver, 12. Sara, who thought herſelf 
paſt child-bearing, could not refrain from 
laughing within herſelf, through diſtruſt and 
infidelity, when ſhe heard that ſhe was to have 
a {on in her old age. ver. 13. And the Lord 
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faid unto Abraham, wherefore did Sarah laugh, 
&c. This does not ſeem to be the queſtion of 
the Angel, who had ſpoke to him immedi- 
ately before, but it is rather to be looked up- 


on as a voice iſſuing out from the Schechinab, 


God himſelf interpoſing to reprove her for not 
believing his Angel, when ſhe might be well 
aſſured, that he delivered his meſſage from 
that God, with whom nothing is impoſſible, 
This interpretation is confirmed by the repeti- 
tion of the very ſame words in ver. 14, which 
the Angel had uſed, ver. 10. as if it had been 
ſaid, if Sarah will not believe my words, as 
ſpoken by my Angel, let her take it from 
myſelf, at the time appointed will J return, &c. 
The Angel had now finiſhed his commiſſion 
to Abraham; the converſation between them 
ceaſed, as ſoon as the divine promiſe was ra- 
tified ; and we find nothing more ſaid of this 
interview with the Patriarch, but that he at- 
tended them all ſome part of the way towards 
Sodom: ver. 16,—This ſuppoſition will alſo 
remove the difficulty of the expreſſions in the 
Hiſtory, which thoſe Commentators imagine, 
who underſtand the ſame perſonage by Man, 
Angel, and Lord : thus, ver. 16. it is ſaid, And 
the men roſe up from thence, and yet, ver. 17. 
the Lord ſaid, &c. Now it is very plain, that 
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the three men left Abraham, ver. 16. in the- 


way to Sodom, tho' only two of them came 
to Lot; for the third had diſcharged his er- 
rand, which related only to Abraham's ſeed : 
what follows therefore to the end of this chap. 
ter, concerning the deſtruction of Sodom, was 
delivered immediately from the divine Maje- 
ſty, which appeared, ver, 1. and which Abra- 
ham now ſaw and heard, when he returned to 
his tent alone. Thus will the Hiſtory itſelf 
be cleared from all obſcurity in the uſe of theſe 
different appellations; every character will ap- 
pear with its proper title; and the Miniſters 
of God will be eaſily diſtinguiſhed from the 
Lord of Hoſls. 


And as the Hiſtory will bear this conſtruc- 


tion to be put upon it; ſo St. Paul will fur- 
niſh us with an argument, which will put 
it paſt all doubt, that theſe Meſſengers of 
God were common, Angels only, and not, as 
our author would inſinuate, the cterna! Son 
of bis boſom, In his Epiſtle to the Hebrews, 
chap. xiii. 2. He recommends to them the 
practice of Hoſpitality to Strangers from this 
conſideration, for thereby ſome have entertained 
Angels unawwares; alluding to this inſtance of 
Abraham's interview: Now if any one of 
theſe Angels had delerved an higher title than 

| the 
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the Angelic, (and certainly St. Paul wou'd 
have given the Lamb of God an higher in 
this place as well as in others) it wou'd have 
ſtrengthened the recommendation of this vir- 
tue, and the Apoſtle wou'd rather have in- 
forced it by introducing the Redeemer of the 
world, if he cou'd have done it, than from 
an example of the mn/try of. Angels : eſpeci- 
ally, as our Saviour himſelf often makes the 
poor and deſtitute his own repreſentatives, 
and promiſes a reward to their relief, as if it 
had been adminiſtered to himſelf. But St. 
Paul underſtood Moſes in the literal ſenſe, 
and had conceived more ſublime notions of 
the nature of Chriſt, than ſome modern 
Chriſtians are willing to believe. 

But to proceed - chap. xix. 1. Two of theſe 
Angels came to Sodom at even; the other was 
not intruſted with this part of the embaſſy, re- 
lating to Lot; in the following verſes, they 
are called Men, but in the 24th verſe, it is 
ſaid, that the Lord rained upon Sodom and up- 
on Gomorrah brimftone and fire from the Lord 
out of heaven: which expreſſion has led our 
author to imagine, that one of theſe Angels 
is dignified with the title of Lord; and the 
primitive Fathers of the Church have accord- 


ingly underſtood this of the Son of God, 70 
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whom, as St. John ſpeaks, the Father hath com- 
mitted all judgment : but this ſeems to be only 
an idiom of the Scripture-language, and was 
intended, to expreſs, that this judgment did not 
fall upon the Sodomites in the ordinary courſe 
of Nature, but that God, by an immediate in- 
terpoſition of his hand, ſent down his venge- 
ance upon them in a ſupernatural way. There 
are ſeveral inſtances of this phraſe in the old 
Teſtament; I ſhall mention only one in 1 Sam. 
iii. 21. where it is ſaid, that. the Lord reveal- 
ed himſelf to Samuel, by the word of the Lord: 
I have the rather pitched upon this Text, be- 
cauſe Frmms underſtands by it Feſus Chriſt, the 
Angel of Feh;vah: but it can mean nothing 
more, than that God revealed himſelf 7mme- 
diately to the Prophet, and not by viſions or 
dreams. Other Prophets there had been before 
Samuel, but none, fince Moſes, to whom God 
ſpake, as he now did, with an audible voice. 
“% Again, Gen. xxxi. 11, 13. Jacob ſays, 
— And the Angel of Ged ſpake to me in a aream, 
* ſaying, Jacob; and I ſaid, Here am I, and 


© be ſaid, I am the God of Bethel, &c. whence 


eit is plain, ſays our author, that an Angel 
ee of God, ſpeaking to Jacob, calls himſelf 
Febovab the God of Bethel. p. 57. 


Anſwer, 
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Anfwer. Whenever ſuch words as theſe 
are put into the mouth of an An zel, as has 
been obſerved before, he ſpeaks in the name 
of God and not of himſelf: But even this ob- 
ſervation is unneceſſary to obviate the preſent 
difficulty; for this author has blended two 
appearances together, which ought to be ſe- 
parated. In the dream at Bethel, Angels ap- 
peared to Jacob upon the ladder, and the 
Lord himſelf at the top of it, whereas here 
only an Angel appears to him: one of theſe 
viſions he had at the beginning of his laſt fix 
years ſervice; whereas this recorded in ver. 
13. he had at the conclufion of that ſervice 
but, as Biſhop Patrick judiciouſly remarks, 
Meſes puts them both together, becauſe they 
belong to the ſame matter. In this light, the 
Angel aſſumes no more than his own proper 
title, and the name of Fehovah is confined to 
the true Jehovah diſtinctly from the retinue 
that attended him. 
* Thus alſo we find it faid, that the Angel 
** of Jehovah appeared unto Moſes, in a flame 
* of fire out of the buſb. And when Jehovah 
* ſaw that he had turned aſide to ſee, &c.— 
Moreover, he ſaid, I am the God of thy Fa- 
*© thers, the God of Abraham, the God of Iſaac, 
** and the God of Jacob. Exod, iii. 2, 6. where 
D 4 * 
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“it is maniteſt, that an Angel is called by 
&« Moſes, Fehovah ; and that the Angel calls 
<« himſelf, the God of 4braham, the God of 
ce. Iſaac, and the God of Jacob, p. 58.—But 
here again two very different circumſtances are 
confounded together. In verſe 2d. The An- 
gel of the Lord appears indeed, as an atten- 
dant upon the Schechinab, which never ap- 
peared without the miniſtry of Angels; but 
in verſes 4, and 6, the Hiſtorian makes God 
himſelf ſpeak out of the midſt of the buth, 
and not the Angel. And accordingly, when 
St. Stephen, Acts vii. 30. relates this Miracle, 
he ſays indeed that an Angel of the Lord ap- 
peared in a flame of fire in a buſh; but he adds, 
that the woice of the Lord came unto him. He 
does not ſay that the Angel ſpoke the follow- 
ing words; it was a peculiar privilege grant- 
to Moſes, that the Lord talked with him face to 
face. * The title of Jebevab therefore is till 
reſerved to himſelf alone, notwithſtanding this 
obſervation of our author's: and another great 
objection to the concluſion, which he wou'd 
* Ipſe Stephanus non obſcure docet, Angelum fuiſſe, qui 
Mof; in rubo apparuit ; ipſum vero Deum Maſi locutum ver- 
ba iſta, Deus ego ſum Patram tuorum. Bull's Dif. Fid. Nic. 


c. 1.S.1.411. And Athanafius had given it as his opinion 


long before, 0 1 Candòun⁴ ee (Moſs, (c.) 2 diνο 0 0: 
Gros w & t. Contr. Arian, Orat. 4. 


draw 
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draw from it, is what Biſhop Patrick remarks 
upon the place, © that the ſcrond perſon in 
the bleſſed Trinity is not called ſimply an An- 
gel any where, but with ſome addition, as, 
the Angel of the Covenant,” 

Nor is it very difficult to reconcile the two 
Texts together, which our author quotes, p. 
58. viz. Exod. xiv. 19. where it is ſaid, that 
the Angel of God conducted the camp of the V 
raelites; and Exod. xiii, 21. where it is ſaid 
that Jehovah went before them, &c, For this 
pillar of the cloud, and of fire was the divine 
Schechinah, attended by a troop of Angels: 
wherever this G/ory appeared, the Lord was 
ſaid to be preſent ; and wherever the Lord was, 
there were his Angels, who might ſometimes 
be ſent from the Schechinah to conduct the 
Iſraelites, whilſt God himſelf was preſent to 
dire& them in their office. But the people 
were ſufficiently taught to diſtinguiſh between 
the protection of the Lord, and the protection 
of his Angel; for upon their Idolatrous de- 
fection, he promiſes Moſes to ſend an Angel be- 
fore them, (Exod. xxxiil. 2, 3.) but threatens, 
at the ſame time, to withdraw his own gra- 

cious preſence from them, which had hither- 
to appeared in their favour, together with the 
Angels of his preſence, 


Once 
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Once more — when Moſes gives his account 
of the promulgation of the Law at Mount 
Sinai, Exod. xix. 3, &c. he reſolves the whole 
proceeding into the immediate act of Jehovah; 
&« and yet St. Stephen, who was a Few, affirms, 
e that the Law was given by the Diſpoſition 
« of Angels: and that it was an Angel, that 
e ſpake to Moles from Mount Sinai. ( As vii. 
* 33> 38.) And St. Paul ſays, that the Law 
ce was ordained of Angels: (Gal. iii. 9.) And 


in his Epiſtle to the Hebrews, he calls it tbe 


% word ſpoken of Angels.” (Heb. ii. 2.) p. 59. 


But Mejes himſelf has obviated this difficulty, 


in his bleſſing of the children of 1/-ae/ before 
his death, Dent. xxxiii. 2. The Lord, ſays he, 
came from Sinai unto them with ten thouſand 
of Saints; (or, as it ſhould be tranſlated, with 


his holy ten thouſands, or holy myriads, that 


is, of Angels, P/al. Ixviii. 17.) from his right 
hand went @ fiery law for them; which plain- 
ly relates to the appearance at Mount Sinai, 
and clearly explains Moſes's opinion of it, that 
the divine preſence was notified by his Ange- 
lic retinue, and that the Law was delivered 
from the Schechinab of God by the miniſtry or 
mediation of a glittering company of Angels, 
who waited on the Majeſty of Heaven, and 
reported the Will of Jehovah to the people of 

Vrael. 
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Iſrael. Well therefore might Moſes ſay, that 
Jehovah called unto him out of the buſh, be- 
cauſe the Glory of the Lord appeared there, 
during the whole tranſaction; and yet very 
juſtly might St. Stephen and St. Paul aſcribe 
this to the miniſtry of Angels, for they al- 
ways accompanied the Glory of the Lord, and 
were the only vi/ible tokens of God's ſpecial 
preſence. 

And as Moſes himſelf reconciles the mean- 
ing of the old and new Teſtament, ſo St. Paul 
cuts off the concluſion, which our author 
would draw from ſuppoſing, that this Jehovab 
and the Angel ſignified the ſame perſon, that is, 
Feſus Chriſt : for the Apoſtle, Heb. ii. 3. gives 
the preference of the Goſpel, which Jeſus pro- 
mulged, to the Law, in the promulgation of 
which the Angels adminiſtered, from this very 
conſideration, that the Law was ſpoken by An- 
| gels, whereas the Goſpel-falvation began to be 
ſpoken by the Lord ; which difference of autho- 
rity would have been inſignificant and void, if 
the ſame perſon, who came into the world to 
preach the Goſpel, had before appeared to 
proclaim the Law. - 

That no man bath ſeen God at any time, is 
a truth inculcated in the Scriptures both of the 
old and new Teſtament; © But Moſes and 


Aaron, 
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« Aaron, Nadab and Abihu and ſeventy of 
e the Elders of I/rael, it is ſaid, ſaw the God 
« of Iſrael; ( Exod. xxiv. 10.) whereas, 
« when Moſes afterwards applied to God, and 
e begged it of him, as a favour, that he 
«© might ſee his Glory, or Face, that he 
„ might know him, Tehovah ſaid unto him, 
ce thou canſt not ſee my face; for there ſhall no 
« man ſee me and live, (Exod. xxxiii. 20, &Cc.) 
* —Whence it is manifeſt, that the Jehovah 
* obo followed the inviſible Febovah, was pro- 
ce bably that God of 1/rae/, who was ſeen by 
&« Myſes and Aaron, and Nadab and Abihu, 
c and the ſeventy Elders of Mrael; and who 
ct 1s called by God in another place, the /im:- 
% Jitude, or Image, of Jehovah. For, ſays 
e Jehovah unto the people of Iſrael, with my 
e ſervant Moſes will I ſpeak mouth to mouth; 
* and the fimilitude of Jehovah ſhall be behold.” 
Numb. xii, 7, 8. Eſſay, p. 60, 61, 62. 

T anſwer ; when the ſeventy Elders of 1/- 
ral were permitted, as it is expreſſed, to ſee 
the Ged of Iſrael, the following words will 
ſufficiently determine the ſenſe of the expreſ- 
ſion: And there was under his feet, as it were 
a paved work of a ſapphire-flone, and as it were 
the body of Heaven in bis clearneſs; meaning, 


that the appearance was as bright as the ſky 
| itſelt, 
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itſelf, in its moſt ſhining luſtre; and there- 
fore truly applicable to that Glory of the 
Lord, the fight of which, as Moſes adds, ver. 
17. as an explanation of the whole, as like 
devouring fire on the top of the Mount, Accord- 
ingly, the Chaldee Paraphraſts expound the 
roth verſe, They ſaw the Glory of the God of 
Iſrael; and the LXX, They ſaw, rey Terov, the 
place of. the God of Iſrael ; the enſigns of his 
Divine Majeſty, to convince the Elders of his 
immediate preſence, and to ſatisfy them in 
the truth of Moſes's Divine Legation. But to 
imagine, from theſe words, that God did real- 
ly appear to theſe men in an human, or any 
other ſhape, is contrary to Scripture as well as 
Reaſon, and what Meſes himſelf takes great 
pains to confute, by reminding them, that 
they ſaw no ſhape or likeneſs, but only heard a 
voice. Or, to take the other fide of the queſ- 
tion, and to conclude from the incorporeity of 
God, that it cou'd not be himſelf, but his An- 
gel, or Son, who aſſumed the fimlitude of 
God, is equally groundleſs and inconſiſtent 
with the Hiſtory: For in Deut. iv. 15. it is 
faid, Ye ſaw no manner of ſimilitude on the day 
that the Lord ſpake unto you in Horeb, out of the 
midjt of the fire: Now the LXX Elders were 
the Repreſentatives of the people; and there- 
2 fore 
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fore altho' this appearance was at another 
time and place; yet it would have invalidated 
Moſes's caution againſt the making of the fi- 
militude of any figure, if it had ever been un- 
derſtood, that the militude of the Lord himſelf 
had once become the object of human ſight. 
What is promiſed, in Numb. xii. 8. that 
Moſes ſhould behold the ſimilitude of the Lord, is 
well explained by our Biſhop Patricꝶ in a ſenſe 
very different from what our Engliſh tranſlation 
gives it: *© am apt to think, ſays he, the word 
e not ſhould be here again repeated (as it muſt 
de be in ſome places to make out the ſenſe, as 
% Prov. xxv. 27.) which will make the mean- 
« ing plainly this, He ſball not behold the Lord 
« 7n militudes and reſemblances, as other Pro- 
ce phets did. For the Hebrew word Temunah 
*© ſignifies the ſhape of a thing repreſented 
* either to the outward ſenſes, or to the Ima. 


&« gination, not the thing itſelf. Therefore 


eit wou'd be to equal Meſes with the reſt of 
© the Prophets to ſay, he thou'd ſee the ſimili- 
« tude of the Lord, for ſo did they: But God 
did not thus reveal himſelf to Mo/es by images 
* and ſimilitudes of things; but ſpake to him 
* himſelf, as it goes before, mouth to mouth,” 
But even if we take the words in the literal 
ſenſe, they muſt contradict our author's rea- 
ſoning : 
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ſoning: for whereas other Prophets received 
advice and inſtructions from the Lord by viſions 
and dreams, and the mediation of Angels, 
Moſes had an higher privilege of receiving his 
directions immediately from God himſelf, 
without the intervention of Angelical appear- 
ances; this therefore cannot agree with that 
part of the ſuppoſition, which makes this ſi- 
militude or image of God to be that Angel of 
Jehovah, who had before ſo often appeared to 
the Holy Patriarchs: for if ſo, Abraham and 
Jacob had as intimate a view of the preſence 
of God, and might as well be ſaid to ſpeak 
with God mouth to mouth, as ever Moſes did.— 
This laſt interpretation is agreeable to the De- 
grees of Prophecy, which Matmonides points 
out. All Prophets, ſays he, did propheſy by 
the help or miniſtry of an Angel, and there- 
fore they did ſee that, which they ſaw, in 
parables or under ſome dark repreſentation ; 
but Moſes propheſied without the miniſtry of 
an Angel. Vid. Maimon, de fund. Legis. c. 7. 

The petition which Moſes makes to God, 
J beſeech thee, ſbe me thy glory, which our 
author explains by this ſimilitude of the invi- 
ſible Jehovah, is more ſignificant and impor- 
tant than he underſtands it to be. It was no 
leſs than a deſire to ſee God as be is; it was 


there- 
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therefore denied him, as incompatible with te 
the extent of human faculties; thou canſt not ce 
fee my face, i. e. my real ſelf or eſſence, for c& 
what is only finite cannot comprehend infini- T 
ty : but a Grant is added to this refuſal, which ec 
Moſes could underſtand and experience ; thou G 
ſhalt ſee my back parts, explained afterwards th 
by that more affectionate promile ; I vill make L 
all my goodneſs paſs before thee; my favour and th 
protection of you and your people; I will pro- le 
claim the name of the Lord before thee; more 1 
fully explained by the exerciſe of his Attri- 
butes, in the ways of his Providence, he Lord, ok 
the Lord God, merciful and gracious ;—keeping pr 
mercy for thouſands, forgiving iniquity, and be 
tranſgreſion and fin, Here is no intimation th 
of any viſible appearance in human ſhape; ec 
the diſpenſations of Providence, in behalf of T 
the Hraelites, are clearly promiſed ; man might T 
ſee and diſcover the events themſelves, but it ce 
was impoſſible for him to underſtand the eſ- T 
ſence of that principle, which gives life to e- 00 
very thing beſides the one, uncreated Being. ce 
The connexion therefore which our author ec 
would make between theſe ſeveral paſſages is e 
quite imaginary, and his obſervation as ground- T 
| lefs, that * this Being, which followeth Je- 7 
« hovah, this way, this Glory of Jebovab, T 


« whom 
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* whom the inviſible Jehovah proclaimed to 
© be Fehovah as well as himſelf, is manifeſt- 
ce Iy that Angel, who was appointed by God 
to conduct the 1/raehites into the promiſed 
“ Land.“ p. 63. For the Attributes of oe 
God only are proclaimed ; by the exerciſe of 
them are underſtood the Way, the Glory of the 
Lord : his own immediate preſence defended 
the paſſage of the 1/rae/rtes, and his Angel, de- 
legated by his authority, and acting in his 
name, directed them aright. 

There is only one paragraph more, which 
contains inſtances from the old Teſtament to 
prove this ſecond Fehovah (or Feſus Chriſt) to 
be an Angel of the firſt, or ſupreme God, and 
that I ſhall quote at full length. © And hence 
it comes to pals, that this ſecond Jehovah is 
ce in a particular manner diſtinguiſhed by the 
e appellation of the God of Iſrael, the Jehovah 
«© of Zion, and the Jehovah of the Jews. For 
te thus the Prophet Hoſea, ſpeaking by autho- 
e rity from God the great Jehovah, ſaith, 
e (Heſ."i. 7.) But I will have mercy on the 
&* houſe of Judah, and will ſave them' by Jeho- 
ce wvab their Ged. And Zechariah the Pro- 
“ phet, ſpeaking of the ſame people, faith, 
« (Zech. xi. 12.) I will ſtrengtben them in je- 
* hovah, and they ſhall walk up and down in 

E «« his 


A 
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** his name, ſaith Jehovah. Not in my 
«© name, but in his name, faith the inviſible 
Febovab; that is, in the name of the God of 

* Ifrael, whom they had ſeen. And, in an- 
© other place, the ſame Prophet faith, ¶ Zecb. 
* 11. 10, 11.) Sing and rejoice, O Daughters 
* of Zion, for, lo, I come, and Iwill awell in the 
« midſt of thee, ſaith Jehovah : And many Na- 
tions ſhall be joined to Jehovah in that day, 
and ſhall be my people: And I will dwell in 
the midſt of thee, and thou ſhalt know that the 
* Jehovah of Hoſts hath ſent me unto thee, 
«© Where the Jehovah of Zion is plainly diſ- 
<< tinguiſhed from the Jehovah of Hoſts, and 
* acknowledgeth himſelf to be ſent by him.“ 
p. 64, 65. 

Anſwer Interpreters have long ago obſerv- 
ed, that this verſe in Hoſea might probably 
allude to the ſalvation of the Fews, which wat 
to be accompliſhed by the Meſiab, the Lord, 
as they think, being ſpoken of as a diſtinct 
perſon from the principal author of the ſalva- 
tion here promiſed. But the promiſe ſeems 
rather to relate to ſome temporal deliverance, 
as the means of it are oppoſed to the inſtru- 
mentality of thoſe ſecond cauſes, mentioned 
in the latter part of the verſe. The Hebrews, 
it is well known, often uſe the Noun for the 

Pronoun: 


Lay 
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Pronoun: the expreſſion therefore, I vill ſave 
them by the Lord their God, may ſignify only, 
I will fave them by my own immediate power 
and aſſiſtance, not by the help of thoſe human, 
ordinary tneans, by bow, by ſword, by battle, 
by horſes, or by horſemen: And accordingly, 
we find the Prophecy accompliſhed in a ſuper- 
natural way, when their enemies, the AG 
rians, were deſtroyed: for in 2 Kings xix. 
35. God makes the ſame promiſe, IT will de- 
fend this city to ſave it, for mine own ſake, 
and for my ſervant David's ſake; and we are 
told how miraculouſly it was fulfilled in the 
next verſe, And it came to paſs, that night, that 
the Angel of the Lord went out, and ſmote in the 
camp of the Aſſyrians an hundred fourſcore 
and five thouſand ; and when they aroſe early in 
the morning, behold, they were all dead corpſes. 

So again in Zech. x. 12. the fame Hebrew 
cuſtom obtains of uſing the Noun for the Pro- 
noun ; and God alſo promiſes his own imme- 
diate protection by the Prophet, in expreſſions 
of the like import: I will ftrengthen them in 
the Lord; i. e. I myſelf will be their ſtrength 
and their ſalvation ; and they ſhall walk up and 
down in his name, ſaith the Lord; i. e. their 
lives ſhall be piouſiy governed by the laws 


of God, and God, in return, will proſper their 
E 2 under- 
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undertakings, in a manner ſuitable to the in- 
tegrity of their hearts. There is no intima- 
tion given of any other God beſides the Lord 
of Hoſts: He had conſtantly protected and 
fought for them, whilſt they obeyed his voice 
they were his people, and he had always pro- 
feſſed himſelf to be their God. 
The other Text in Zech. ii. 11. is moſt 
groſsly miſinterpreted by our author And 
thou ſhalt know that the Lerd of Hoſts hath ſcut 
me unto thee for theſe words are evident- 
ly ſpoken by the Prophet of himſelf; and are 
as much as if he had ſaid, when you ſee all 
theſe things come to paſs, then ſhall you know, 
that I am ſent by the Lord, and that my com- 
miſſion is truly founded in the authority of 
God: ſimilar to the expreſſion of Ezekzel, up- 
on a like occaſion, chap. xxxlii. 3 3. And when 
this cometh to paſs, (lo, it will come) then ſhall 
they know that a Prophet hath been among them. 
«© Now then, ſays our author, reſting ſa- 
« tished with the ſtrength of his foregoing 
« proofs, let us ſee what foundation there is 
<« in the Scriptures of the old Teſtament for 
te the opinion of a third perſon, whom the 
« Jews anoJadtzow, paid divine Honour to.” 
p. 73. The firſt Text to this purpoſe is that 
pelore- mentioned, relating to the deſtruction 


of 
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of Sodom; wiz. Jehovah rained brimſtone 
and fire front Jehovah cut of Heaven, But as 
the ſenſe of this has been already examined, I 
ſhall add nothing more to that interpretation 
of it, 

The next proof is a more remarkable 
one, which contains a double Prophecy, 
the one applicable to the times of the Few- 
i Polity, and the other to the Chriſtian 
diſpenſation; the former of theſe the Jews 
might underſtand, but the latter they could 
not without the aſſiſtance of the light of the 
Goſpel; and therefore as far as it relates to 
our author's argument, it was inexplicable to 
the Jews under the Law. It is in Zecb. iv. 
14. Theſe (two Olive- branches) are the tun 
anointed ones, that ſtand by the Lord of the whole 
earth, In this chapter the Jews are comfort- 
ed with the promiſe of having their Temple 
(ſignified by the figure of the golden candleſtick ) 
rebuilt by the ſucceſs of Zerubbabel and Joſhua, 
called here the #wwo Olive-branches : the Pro- 
phet therefore, to carry on the Metaphor, 
calls theſe two great reſtorers of the public 
worſhip of it, the /wo anointed ones, or, as the 
margin has it, the wo ſons of ol; thereby to 
ſignify to the Jews, that Zerubbabel as King, 
and Jſbua as Prieſt, would conſtantly attend 

4 upon 


” An ANSWER to 


upon the ſervice of the Sanctuary, and take 


care that it was duly performed ; or, in the 
language of the Prophecy, theſe Olive- trees 
would fupply the candleſtick with oyl from 
their ſeveral branches. In another light, we 
may interpret this of the ſupply of Grace from 
God's Holy Spirit, as it is adminifter'd to the 
Church of Chriſt : but the Prophecy, as it 
ſtands, cou'd never be underſtood of this ſtate 
of the Chriſtian Church, until the founder of 


it had made a more expres promiſe of the 


Comforter, that unction from the boly one, which 
teacbeth us of all things. 

To make out the three perſons in the Tri- 
nity, we are again led back to the conſidera- 
droge of the title of the ſecond: and as © he 

is called by Jaiab, the Angel of God's pre- 
« ſence, and diſtinguiſhed in Daniel by the 


cc 


«c 


Angel named by a particular name in the 
© Scriptures of the old Teſtament, who is 
called Gabriel; which Gabriel, according 
* to St. Luke, called himſelf alſo the Angel 


** that flangeth in the: freſence of Ged. So that 


© here ate plainly two Angels, one of which, 
© for diſtinction ſake, is called Michael, And 
the other Gabriel, which are deſcribed as 
bc ſtanding i in the preſence of God, or, as Ze- 

" cbariab 


name of Michael; fo there is alſo another 
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te chariab expreſſeth it, which fand by the 
&« Lordof the whole earth.” p. 74, 75. 

Anſwer By the expreſſions, the Angel 
of God's preſence, and the Angel that flandeth 
in the preſence of God, is generally underſtood 
the nature and office of a good Angel, who 
conſtantly attends the preſence of God to re- 
ceive his commands, and to convey - notices 
of them to Mankind: and in this ſenſe, the 
phraſe is equally applicable to all Angels with 
theſe two, Michael and Gabriel. Nay, our 
Saviour himſelf applies it to all, in Mat. xviu. 
Io. For T ſay unto you, that in Heaven their 
Angels do always behold the face of my father, 
which is in Heaven, And indeed, our au- 
thor too ſeems to give ſome countenance to 
this interpretation ; for he explains the expreſ- 
ſions by the words of Zechariah, which fland 
by, (or as it ſhould be rendered, before) the 
Lord of the whole earth ; which evidently mean, 
tominiſter to him in holy things, as a Servant 
waits the orders of his Maſter ; Analogous to 
this is the Kingdom of God in Heaven, where, 
as Daniel deſcribes it in his viſion, very much 
to our preſent purpoſe, thouſand thouſands mi- 
wiſtred unto him, (the ancient of days, i.e. God) 
and ten thouſand times ten thouſand ſtood be- 
fore Him, Dan, vii. 10. 
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And as this characteriſtic of the two An- 
gels is found not to be peculiar to themſelves, 
and therefore not particularly deſcriptive of 
the ſecond and third perſons in the Godhead, 


{0 neither do the words of 1/azab imply, that 


the Angel of God's preſence, there mentioned, 
was the immediate deliverer of the children of 
1frael; for our engliſh tranſlation of that verſe 
is directly oppoſite to the letter of the origi- 
nal, and the two verſes (chap. Ixiii. 8, 9.) are 
ſeparated from each other in an improper 
place. The conſtruction, which the LXX In- 
terpreters have put upon it is the neareſt to the 
Hebrew, and the whole paſſage ſhould be ren- 
dered, agrecably to their ſenſe of it, in the 
following manner: ver, 8. For be ſaid, ſure- 
ty they are my people, children that will not 
lie: fo be was thetr Saviour in all their affitc- 
tien. ver. g. No inftrument (i. e. ſecond cauſe, 
for ſo the word J ſignifies) or Angel of bis 
Preſence ſaved them; in his love and in his pity 
Lie reacemed them, (by his own immediate hand) 
and be bare them, and carried them all the days 
Feld. Neither the expreſſions therefore, ap- 
plied to both theſe Angels, nor the good of- 
fice, which is aſcribed to one of them, will 
warrant our author's opinion of their being 
underſtood of the ſecond and third eſſences 
in the bleſſed Trinity. Our 


fer 
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Our author's whole Hypotheſis, in relation 
to his belief of this Trinity, is comprized in 
few words, p. 75. © As it appears, that the 
* Archangel Michael is that perſon who is 
« called the ſecond Efſence by the Fews, fo, 
* upon inquiry, we ſhall fd, that the An- 
gel Gabriel has a very good title towards 
* being conſidered as that hird Eſſence, or 
« Being, to which the Jews paid divine Ho- 
„ nours.” The ground or foundation of this 
divine Honour was, an opinion the Jews had 
that this third eſſence was that Holy power, 
by which they were illuminated when they 
were divinely inſpired. © Now it is manifeſt, 
* that the Angel Gabriel was employed in the 
e adminiſtration of this office, ſince it was. 
* undoubtedly for this purpoſe that Gabriel 
©« was ſent to the Prophet Daniel, to make 
* him underſtand the viſion; and to give him 
ill and underſtanding; and therefore, it is 
probable, that this Angel Gabriel was that 
% Holy Spirit, who was employed by God 
ein illuminating the reſt of the Prophets of 
* old, and who is ſo often mentioned in the 
« Scriptures of the old Teſtament, under the 
* title of the Holy Spirit, the Spirit of God, 
* or the Spirit of Jehovah.” p. 77. 


A 
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Azſuer— It may be inconteſtably proved 
from ſeveral paſſages in Scripture that all Pro- 
phecy, whether by viſions or dreams, is at- 
tributed to the miniſtry of Angels : they con- 
veyed the divine influx into the mind of the 
Prophet, and holy men of old ſpake as they were 
moved by the effect of this conveyance ; how 
or by what means, it is as inſignificant, as it is 
preſumptuous for us to inquire : but none of the 
Jews ever inferred from thence, that the Angel, 
-which appeared, upon any ſuch occaſion, was 
the Spirit of God whoſe will they declared; quite 
the reverſe to this, the Talmudiſis maintain, that 
true Prophecy was communicated by Angels, 
who were the minilers only of the Prophetic 
Spirit; and one of them in particular ſo far 
diſtinguiſhes them, as to obſerve, that accord- 
ing to the diſpoſition of the Receiver the de- 
gree -and quality of the Angel was accommo- 
dated. In Daniel, Zechariah, and the Apo- 
calypſe, we find all things perpetually repreſent- 
ed and interpreted by Angels: Gabriel appear- 
ed to Daniel in his viſion, and inſtructed him 
in the full import of it; the Prophet accord- 
ingly felt the impulſe of the divine Spirit; the 


immediate operation on his mind he aſcribed 


to the Angel; the truth of his Prophecy reſted 
upon the certainty he had, that this Angel was 


-a meſſenger from God. In 
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In the new Teſtament likewiſe, we find all 
vifions univerſally aſcribed to this Miniſtry: 
Thus, A#s xxvii. 23. St. Paul argues, there 
ſtood by me this night the Angel of God, i. e. in 
a Prophetic dream; in conſequence of which, 
he comforts his fellow-travellers with an aſſu- 
rance of their lives. And, Acts xii. when the 
Angel of God appeared to Peter, and brought 
him out of priſon, he cou'd ſcarce be per- 
ſuaded, but that all this was a viſion; a clear 
proof, 'that the appearance of an Angel was 
the received criterion of a prophetic viſion. 
But our author himſelf has quoted an inſtance 
of this kind from the new Teſtament, which 
at once eſtabliſhes this truth, and fully confutes 
his own opinien, that this Angel was the Ho- 
ly Ghoſt; or, which comes to the fame thing, 
that the third perſon in the bleſſed Trinity was 
the An gel Gabriel. 
« It is very remarkable, ſays he, that altho' 
4 the Virgin Mary is poſitively ſaid to have 
e been found with child of the Holy Spirit, and 
eto have concei ved of the Holy Spirit; yet the 
“ perſon ſent to her from God upon this oc- 
“ caſion, calls himſelf an Angel, and in par- 
te ticular, the Angel Gabriel that ſtandeth in 
te the preſence of God; who under the old 
* Covenant had been ſent to inſpire Daniel 
„ with 
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« with ſkill and underſtanding, Which An. 
« gel Gabriel being ſent from God unto the Vir- 
« gin Mary, The Angel, ſays St. Luke, came 
“ in unto her, — And the Angel anſwer'd and 
&« ſaid unto ber, The Holy Spirit ſhall come 
<< upon thee — therefore alſo that holy thing, 
c wwhich ſhall be born of thee, ſhall be called the 
« Son of God,” p. 17. 

Now St. Luke very particularly diſtinguiſhes 
between the meſſage of the Angel, and the ope- 
ration of the Holy Ghoji : He ſpeaks of them 
as two diſtinct perſons, the Angel ſaying unto 
her, and the Holy Ghoſt coming upon her: 
and the words themſelves, which he puts into 
the mouth of the Angel, take away all poſſibi- 
lity of our confounding them. The Angel 
faid to Mary, (not that an Angel, but that) 
the Holy Ghoſt ſhall come upon thee ;—cal- 
led therefore the Son of God; not the ſon of a 
created Being, for then Chriſt would have been 
the ſon of a creature; not the ſon of the An- 
gelic order, for then Chriſt alſo had, contrary 
to the aſſertion of the Apoſtle, taken upon him 
the nature of Angels, 
very clear, that neither Gabriel was the ſame 
with the Holy Ghoſt, nor is the Holy Ghoſt to 
be reckoned an Angel, 


All 


The concluſion then is 
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All that our author urges further upon this 
ſubject from the authority of the old Teſta- 
ment ſerves to prove the perſonality of the 
Holy Spirit, which ought by all means to be 
maintained and believed; only, he ſometimes 
confounds the Agent with the effects of his 
Agency, and interprets thoſe Texts of the Spi- 
rit itſelf, which fignify only the gifts and graces 
of which he is the author and beſtower, 
* Thus, when God ordered Moſes to appoint 
* ſeventy Elders, who ſhould aſſiſt him in 
« the diſtribution of juſtice, it is ſaid, that 
« Jehovah came down in a cloud, and ſpake un- 
« to him, and took of the Spirit that was upon 
Him, and gave it to the ſeventy Elders; and 
« it came ts paſs, that when the Spirit reſted 
upon them, they propheſied.” Numb. xi. 2 5. 
p. 80. Where by the Hyirit is evidently meant 
thoſe gifts and endowments of wiſdom and 
judgment, which were neceſſary to qualify 
them for a ſhare in the Government, and all 
which (as St. Paul diſtinguiſhes the gift from 
the giver). worketh that one and the ſelf ſame 
Sprrit, dividing to every man ſeverally as he 
will. | 
This interpretation is confirmed by the con- 
ſtruction that the learned Bp. Patrick (which 
is alſo Bonfrerius's) has put upon our author's 
| next 
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next quotation, where. ©* it is obſerved of 
« Moſes, that when he came the laſt time down 
from Mount Sinai, the ſein of his face ſhone, 
et as an outward and viſible token of the in- 
«* ward aſſiſtance and illumination of the Holy 
« Spirit, And therefore God alſo command- 
« ed Moſes, when he appointed Yoſhua for his 
© Succeſſor, to take Joſhua,—and, ſays he, 
« thou ſhalt lay ſome of thine Honcur upon 
« Him.” Numb. xxvil. 20. p. 80, 81. This 
connexion had been pointed out by the Hebrew 
Doctors, and the word Honour is ſometimes 
tranſlated Glory, to make the application ſtron- 
ger: which, as our excellent Commentator 
obſerves, might have paſſed for truth, or at 


leaſt that thereby was meant ſome great in- 


creaſe of illuſtrious gifts of mind, which pro- 
| eured Jeſbua ſuch reverence as Moſes had, if 
it had been ſaid, that God put ſome of Msſes's 
glory upon him; whereas Moſes is command- 
ed to do it; which makes it moft probable, 
that the command, thou ſhalt put ſome of thine 
Honour upon bim, ſignifies, communicate ſome 
of thy authority to him at preſent; and not let 
him be any longer as thy Miniſter, but as an 
aſſociate in the Government. The reafon of 
this communication eſtabliſhes the true ſenſe 
of it, that all the congregation of the children 
of Iſrael may be obedrent, In 
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In the new Teſtament however, our author 
has another paſſage ready, which fully comes 
up to his purpoſe, where St. John plainly 
% calleth that Holy Spirit, by which he was 
te inſpired with the book of Revelations, an 
« Angel, For his words are theſe, The Re- 
tt velation of Jeſus Chriſt, which God gave un- 
&* to him, to ſhew unto his ſervants things, which 
« muſt ſhortly come to paſs; and he ſent and ſig- 
« ified it by his Angel; unto his ſervant John. 
« And yet thro' this whole book, he calls this 
« Revelation, the dictates of the Spirit. Rev, 
* 11. 7, &c. He that bath ears to bear, ſays he, 
te let him hear what the Spirit ſazth unto the 
* Churches.” p. 106. 

Anſwer St. John repreſents his whole 
viſion, as conducted by the miniſtry of an 
Angel, and that Angel he looked upon as the 
Miniſter of the Holy Ghoſt. Whatever there- 
fore was thus communicated to him by the 
means of the Angel he reckoned to be the 
ſenſe and dictates of God's Holy Spirit; but 
when he calls them ſuch, he purpoſely drops 
the mention of the Angel in like manner, as 
he omits his own name in the repetition, tho' 
what the Spirit ſaith unto the Churches was 
as much ſignified to them by himſelf, as by 
the Angel which revealed it unto him. Nor 


18 


fo An Ax s w R 70 

is this an uncommon form of ſpeech in the 
Holy Scriptures: Thus, St. Paul, when he cau- 
tions the Hebrew Converts againſt Apoſtacy, 
from a conſideration of the difference between 
Cbhriſt and Moſes, applies the words of the 
Pſalmiſt in the ſame manner, wherefore as the 
HoLy GnosT ſaith, To day if ye will hear his 
voice, &c. ( P/. xcv. 8. and Heb. iii. 7.) becauſe 
David compoſed the Pſalm by the help and 
aſſiſtance of the Spirit of Prophecy. So again, 
in a ſtill ſtronger inſtance, our Saviour him- 
ſelf complies with the ſame form of expreſſion: 
Mat. xvii. 12. For he removes the ſcruples of 
the Jews about the ſigns of his own appearance 
in the fleſh, by obſerving, I Jay wnto you, that 
Elias 1s come already; whereas it was John the 
Baptiſt, who had appeared in the ſpirit and 
power of Elias. The application is too ob- 
vious to need any further explanation of St, 
John's manner of writing. 

But perhaps the Apoſtle had another mean- 
ing in his expreſſion, which will take away 
all poſſibility of confounding the ſpirit with 
the Angel. His viſion was evidently a Prophe- 
cy relating to the future ſtate of the Church : 


in this he addreſſes himſelf to the ſeveral 


Churches, and at the end of each exhorta- 
tion he. ſubjoins an admonition, He that hath 
an 
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an ear, let bim hear what the Spirit ſaith 
unto the Churches; where by Spirit may 
moſt probably be underſtood, the doctrine 
itſelf : As if he had ſaid, This is the ſubſtance 
of the Revelation of Feſus Chriſt, which hath 
been conveyed to me in the ſpirit of Prophecy, 
by the uſual means of conveying ſuch Prophe- 
cies, the appearance of an Angel in a viſion. 
What ſeems to confirm this opinion is, that 
St. Jobn uſes the word Spirit in this ſenſe in 
his Epiſtle, 1 Fohn iv. 1. Believe not every 
Spirit, i. e. every doctrine; but try the Spirits, 
1, e. examine the doctrines, whether they be of 
God: and in the ſame chapter, the ſpirit of 
Anti- cbriſt muſt ſignify, the falſe doctrine of 
Anti-chriſt, 

The Scriptures of the old and new Teſta- 
ment agree in their deſcriptions of the nature 
and eſſence of the Godhead: as he is de- 
“ ſcribed by Moſes, under the character of 
ce that God, whoſe face cannot be ſeen; ſo St. 
* Paul characteriſes him as that God, whom 
« 0 man bath ſeen, or can ſee : which inviſible 
* God cannot therefore poſſibly be the ſame 
* with that God, who was manifeſted in the 
« fleſh. Whence it appears, that here is a diſ- 
* tinction made by the Apoſtles between the 


t Divinity of God the Father and of God the 


Son.“ p. 87, 88. 5 
F Anſwer 


— — 


” 
a4 
LES oper nn —— — — 


— —a— 


. 
— —- — BSW" — Ys 
= - — - — 3 — - — — — 
——— — - S 
F  -  etIG — A ATE neem ̃⁵ V ⏑—¹A ˙Ü¹ÜA¹⁰e]⏑¾U ̃— ; 7 ˙¾¾. 
— ——ů — — —— 5 —— 
— * * 1 —— — — — — 2 — - N 
— — - — 8 = — — 
—½ _ * — — — 
- a — 
— > — — — - 25 - W — — - — - — | x" 
hy , 


0 
bn 
11 
„ 
1 
1 
3 
1 
1 0 


$2 An ANSWER 70 


Anſuer— This diſtinction then our author 
gathers from the inviſible nature of God the 
Father, and the viſble appearance of God the 
Son: but he purpoſely confounds our idea of 
God the Son, conſidered as part of the God- 
head, with the idea which we ought to have 
of him, when conſidered as the Mediator of 
God's diſpenſation, and as the Antients ſpeak, 
ar cuxovopuiay, In the former view, the Son 
is equally incomprehenſible and inviſible with 
the Father; in the latter, his incarnation ſub- 
jects him to imperfections, that were not na- 
tural to him before: whilſt he was in the form 
of God, he thought it not robbery to be equal 
with God; but when he took upon him the firm 
of a Seruant, he emptied himſelf of his origt- 
nal glory, and was by that means made capa- 
ble of becoming the object of human ſight, as 
well as the object of human ſufferings. The 
Apoſtle therefore preſerves the mention of the 
Godhead in the recognition of the Manhood, 
by which he muſt either mean the one, true, 
inviſible God, diſtinguiſhable no otherwiſe than 
in the divine counſel, or he wou'd have given 
ſome countenance to the belief of a plurality 
of Gods, which both Scripture and Reaſon ut- 
terly diſclaim. And fince, even in this paſſage, 
there 1s a tacit oppoſition between the Gentile 
Deities, and the Chriſtian Redeemer, and yet 

I he 
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he is ſtyled God, tho' he manifeſted himſelf 
as a man, it follows, that the name of God is 
attributed to him in ſuch a manner, as can de- 
note in one other than the one, inviſible, eternal 
God; and that therefore all diſtinction in their 


Divinity is groundleſs and inconſiſtent. 


89 


St. Paul has told us, that there be gods many, 
and lords many, but withal has taught us, that 


to us there is but one God, the Father, of whom 


are all things, and one Lord Jeſus Cbriſt, by 
whom are all things; © that is, ſays our author, 
<< there is but one ſupreme God, in compariſon 
* of whom there is none other but he; and with 
© regard to whom Jeſus Chriſt is only to be 
< called Lord and not God.“ p. 87, But this 
interpretation is wholly confuted by the words 
themſelves, in which, as the learned Biſhop 
Pearſon remarks, as the Father is oppoſed as 
much unto the many Lords, as many Gods; ſo 
is the Son. as much unto the many Gods as 


many Lords; the Father being as much Lord 


as God, and the Son. as much God as Lord. 
But it is objected further, that St, Paul 

«« poſitively declares, that the Son alſo, that is, 
even in his higheſt ſtate of exalted Glory, 
« ſhall be ſuubj ect unto bim that did put all things 
« under him, that God may be All in All. 
* 1 Cor. xv. 28.“ p. go. How then, it may 
be aſked, can he be ſubje& unto God the Fa- 
a F 2 ther, 


84 An ANSWER TO 
ther, if he be equal to him? To which I 
anſwer, the Apoſtle's argument relates to the 
mediatorial office and kingdom of Chriſt, and 
therefore whatever ſubjection is aſcribed to 
him in this capacity, muſt be underſtood of 
that nature, which he aſſumed to perform that 
office. In this ſenſe, he muft reign till be hath. 
put all enemies under his feet ; the commiſſion, 
which he undertook, as the Redeemer of the 
world, could not be completed, till the grand 
enemy thereof was defeated in his attempts, 
and death, which was introduced at firſt by 
the deceitfulneſs of that enemy, was deſtroy- 
ed by a triumph over death and the grave. 
This triumph was effected by the Reſurrection 
of Chriſt, the earneſt and pledge of a general 
Reſurrection; at which the whole buſineſs of 
his mediatorial Kingdom will be at an end; 
the part he had to act upon earth, in the œco- 
nomy of man's Redemption, will be cloſed 
up; and he who was appointed to rule in the 
midſt of his enemies during their rebellion, will 
then reſign up his commiſſion after their defeat 
and ſubjection; that God may be All in All; that, 
by this means, every thing may be accompliſh- 
ed, that was at firſt intended, for the perfect 
happineſs and bliſs of God's elect in the king- 
dom of Heaven, where a new form of Go- 
vernment will ſucceed, which will be admi- 
1 niſtered 
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niſtered by the Dezty only, i. e. by God the 
Father, God the Son, and God the Holy 
Ghoſt. In this argument then, there is no 
intimation of an Inferiority in the divine na- 
ture of Chriſt: He, ſays St. Auſtin, as God, 
has us in ſubjection to himſelf with the Father, 
tho' as our Prieſt, he is ſubject to the Father, 
together with us. He relinquiſhed no domi- 
nion by his humiliation as a man, but con- 
tinues, in his divine eſſence, to reign over them 
that are ſaved, as King of Kings, and Lord of 
Lords for ever and ever. 

Nor does this interpretation favour the opi- 
nion of Chriſt's being only the viceroy or vice- 
gerent to God, tho' our author, in purſuance 
of his reaſoning, has adopted that opinion, ex- 
plaining St. Paul's expreſſion in another Epiſtle, 
the image of the inviſible God. Col. i. 15. by, 
<« the viſible Image, or delegated Repreſenta- 
6e tive in power of the inviſible God.“ p. 91. 
But the meaning of Chriſt's being the image 
of the inviſible God, is ſufficiently clear from 
the following words; the firft-born of every 
creature, or, begotten before every creature; in 
this reſpect therefore the image of God, becauſe 
he was the Son of God before the world began; 
bearing the likeneſs and perfections of the di- 
vine eſſence in as full a manner, as a ſon of man 
can bear the reſemblance or features of his fa- 
| 2 ther 
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ther that begot him, Agreeably to this it is 
ſaid, that the fulneſs of the Godbead dwelleth in 
bim bodily; that he is the brightneſs of God's 
glory, and the expreſs image of his perſon, or, 
as it ſhould rather be rendered, of his ſubſtance; 
and that he was in the form or nature of God 
before his incarnation, as truly and perfectly, 
as he was in the form or nature / a ſervant af- 
ter it, by being made in the likeneſs of man. 
Human nature therefore was evidently that 
form of a ſervant, and the Divine eſſence was 
that form or image of God. * 


* que non erit Deus Chriſtus vere, fi nec Homo vere 
fuit in efigie Hominis conftitutus—quod ſi in effigie & ima- 


gine, qua Filius patris vere Dei prædicatus eſt, etiam in 


effigie & imagine Hominis, qua Filius Hominis vere Homi- 
nem inventum—Tertul. adv. Marc. I. 5.6. 20. p. 486. So 
alſo Athanaſius —1 yay i beer lor X) 70 eidos t ici n d, 
ke riuu 10 © vos ku £5'% 15 rarpos, r dvd unc £56 
voruu, ors n Jeong 2 q 1080THG TE rargos To tives TS vx 3 ans 
vx ix Lipus * 1 rng derm Hegi. GANG Ko r 
rng Ts Tarps From ici To give Ty bi! 5 Jeog 
iu 6 vic. Orat. 4. contr. Arian. p. 458. 

Accordingly, the words izxwv and wogÞn are uſed as e- 
quivalent expreſſions : thus, in Euſeb. Ecc, Theol. P. 96. 
ie Arenaher di To ty pogPy Jes v aft. —vios Neos 
did v iv dur Ty rarpòs, we i d lagen v. Novat. 
p- 83, 84. Ed. Wals. ref! Th; Seer roc TH ves © Amo5oAes 
d1duox, Nixen, oc ty ep Dex v vT&pXts. Euſeb, Dem, 
Ev. p. 25. i re TaTpixns Jeorwros xy d Tero Jeov, 
Zuſeb. Ecc. Theol. p. 62. 
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In oppoſition to this however, our author 
remarks, that the whole conduct and be- 
* haviour and doctrine of our Lord Jeſus 
« Cbriſt, while he was in this world, was 
<« correſpondent to the opinion of the ſuperio- 
e rity of God the Father, over God the Son; 
6 for he not only ſpeaks of this in general 
© words, as, the Father is greater than]; (John 
© xiv. 28.) But acknowledges that his whole 
« conduct, not only while he was in this 
<« world, but before he came into it, before 
* he had taken human nature upon himſelf, 
* wasin ſubmiſſion to the will and commands 
* of God, For he acknowledges, in num- 
*© berleſs places, that it was the Father who 
« ſent him, and gave him a commandment what 
„to do. For, ſays he, I muſt work the work 
f bim that ſent me: and again he ſays, The 
« . Father which ſent me be gave me a com- 
e mandment, what I ſhould ſay, and what J 
« ſhould ſpeak, And again, As the Father 
* gave me commandment, ſo do J. Jobn ix. 
* 4. Xii. 49. xiv. 31.“ p. 97, 98. 

But we ought to diſtinguiſh between the 
abſtracted nature of the ſecond perſon in the 
Holy Trinity, and the Meſſas incarnate : for, 
as that ſecond perſon, we meet with expreſ- 
ſions, relating to him, that make him co-e- 
qual with the Father, I and my Father are 

F 4 bone 
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one: He that hath ſeen me, hath ſeen the Father, 


I am in the Father, and the Father in me, 


and the like, ſhewing the Divinity of his eſ- 
ſence: but, confidered in the capacity of the 
Meſfias, he was a Meſſenger of the Father; 
and therefore having, in this light, received au- 
thority from him, he could not go beyond his 
commiſſion either to ſpeak or do leſs or more, 
This indeed denotes ſome ſubordination in 
the divine conomy, but does not extend to an 
inequality in the divine eſſence. The characters 
of Divinity are conſtantly interſperſed with the 
terms of Manhood : but the expreſſions which 
relate to this jointly with the Meſſiahſhip 
ought not to invalidate the belief of an equali- 
ty with the Gedhead, any more, than, in a 
political economy, one man can be ſaid to be 
leſs an human creature than another, becauſe 
he is ſubordinate and miniſter to that other, 
in ſuch offices, as authority has appointed him. 
The Son, in like manner, is equal to the Fa- 
ther in reſpect of his nature, tho' the Father 
may be ſaid to be greater than the Son in the 
communication of the Godhead “. 

It is moreover obſervable, that the word 


a Fri T6 jariCov ul ig v ij, To d ic v 
Quorws, ſays Gregor. Nax. Orat. 2. de Filio. 


Filius Dei, quia ex Deo Patre natus, eo certe nomine Pa- 


tri ſuam omnem auctoritatem acceptam refert : neque minus 
iph honorificum à Patre mitti, quam ex Patre naſci. Bull. Def, 
Fid. Nic. Commang- 


w—_ x 7. 
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Commandmant is ſometimes uſed, (and the ſame 
is true of the Greek wTiAMdIa) where a ſupe- 


rior authority of governing and obliging is 


not implied. Thus, our Saviour tells the Jews, 

no man taketh it (i. e. my life) from me, but I 
lay it down of myſelf: I have power to lay it 
dewn, and I have power to takeit again: (John 
x. 18.) a power therefore abſolute, and peculiar 


to God only; and yet he adds, This command- 


ment have I received of my Father : there could 
be no obligation impoſed, where the action was 
ſo much a voluntary one ; this commandment 
therefore was his mediatorial commiſſion, 
which he undertook as the Son of God, and 
executed as the Son of man. 


But our author is not ſatisfied with 8 


opinion of the inferiority of the Son to 
the Father, he imagines alſo, that © during 
* the time of his continuance here upon 
« earth, he is repreſented all along as being 
* under the guidance and conduct of the Ho- 
te ly Spirit.“ p. 109. And in ſupport of this 


opinion he alledges, as uſual, the authority of 


Scripture; more particularly, where it is ſaid, 
that Jeſus was led up of the Spirit into the wilder- 
neſs to be tempted of the Devil. Mat. iv. 1. In 
this temptation he was actuated indeed by a 
Divine impulſe ta undergo it, but this does not 
deſtroy the voluntary part of the action; it 

only 
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only means, that the whole ſcheme of man's 
Redemption was laid in the Divine coun- 
ſel, and that our Saviour's life was in every 
reſpect conformable to that predetermined 
counſel of God: and to ſay that Chriſt was 
thus far governed will no more imply an in- 
feriority in the Son, than to ſay, that God is 
guided and directed by the rectitude of his 
own will is any derogation to the ſupreme 
authority of the Father. His other quotation, 
p. 110. is ſtill more foreign to the purpoſe: for 
if it is ſaid in one place, that Chriſt caſt out De- 
vils by the Spirit of God : (Mat. xii. 28.) it is 
explained in another by a fimilar phraſe, with 
the finger of God, (Luke xi. 20.) which has been 
always underſtood to mean, the power of God: 
our Saviour therefore would eſtabliſh the be- 
lief of his Divine miſſion from this conſidera- 
tion, that he did ſuch works, as Omnipotence 
alone could perform. 

After Chriſt's Aſcenſion however the ſub- 
ject of power is changed upon us, and the 
Son gains a ſuperiority over the Holy Spirit: 
and to prove this we are referred to a Text, re- 
lating only to the method of accompliſhing our 
Redemption, not at all to the nature or rank 
of the author of it. I is expedient for you, 


* ſays Jeſus to his Diſciples, that I go away; | 


« for if I go not away, the Comforter will not 
| e come 
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* come unto you ; but if I depart, I will fend 
© Him unto you :” p. 111. (Fohn xvi. 7.) in- 
timating only, that this his departure from 
them, before the coming of the Holy Ghoſt, 
was agreeable to the method of the Divine dif- 
penſation in the Redemption of Mankind, the 
ſeveral ſteps of which were ordered and ſet- 
tled in the Divine counſel from the beginning ; 
and the expreſſion, I will ſend him unto you, 
which is mentioned as the conſequence of Je- 
ſus's being glorified, means the commence- 
ment of thoſe. happy effects of his exaltation 
into Heaven, which his death had purchaſed 
for us, and the gifts of the Holy Ghoſt would 
ſecure to our Faith, if we applied the proper 
means of deſerving them. This therefore im- 
plies no ſuperiority in the Son over the Spirit 
of God; it only points out the neceſlity of this 
ſpiritual aſſiſtance, after Chriſt's departure, in 
order to propagate and eſtabliſh that Religion, 
in the hearts of men, which, in his life time, 
he had planted in the world. Accordingly, our 
Saviour ſometimes ſays, I will ſend him unto 
you ; and at others, whom the Father will ſend in 
my name, to teach you all things ; but with au- 
thority abſolute and uncontrouled, dividing 
to every man ſeverally as be will: in this reſpect 
therefore equal to the Father, who worketh 
all in all: ſo that in this Kingdom of Chriſt and 
[4 of 
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of God all things are now done by the power 
of the Spirit of God *. 

This is the ſum and ſubſtance of - all that 
our author has advanced, upon Scripture-au- 
thority, in defence of his opinion concerning 
the nature of the bleſſed Trinity ; and from 


this examination of the ſeveral proofs, I hope 


it will appear, that his foundation is imaginary, 
and the ſuperſtructure weak. None of the 
Texts in the old Teſtament ſeem to convey ſo 
low an idea of the Meſſiab, as that of a created 
Angel; the Hiſtorical parts, I believe, have 
not introduced him at all, as an Agent in the 
_ Hiſtory; and the Prophets have ſpoken of him 
in ſuch high Terms, as can comport only with 
Divinity itſelf: the Almighty God, the everlaſt- 


ing Father is, in the language of Jſaiab, the 


ſame in nature with this Prince of peace. Al- 
though he made the firſt tender of the Go- 
ſpel to the Jews under the new Covenant, yet 
it is ſufficiently clear, that he never acted in 
their behalf under the old: They were always 
God's peculiar people, and their proteCtion ac- 
cordingly came immediately from himſelf, un- 
leſs where his own inter poſition was unneceſſary, 
and then the miniſtry of Angels ſupplied the 
place of it. In any of their diſtreſſes Moſes 
applies directly to God; the language of a 


Vid. St. Chry/oftom, Tom, 5. p. 10. ap. Pearſou. p. 315- 
Divine 
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Divine Mediator was, in thoſe days, unknown 


to the Jeus; their Lawgiver was the only Me- 


diator between God and them; @ man of hke 
paſſions with tbemſelves; only, they truſted, in 


ſome meaſure, to the Guardianſhip of Angels, 


the Vicegerents of God, ſome of whom were 
appointed to protect the whole Nation, and 
others to wgtch over the welfare of particu- 
lar perſons: One of theſe indeed, they look- 
ed upon as ſuperior to the reſt in authority, be- 
cauſe as a national Guardian, they thought his 
commiſhon more honourable and extenſive ; 
but they reckoned all alike, as the works of 
God's hand, temporary, finite, created Beings. 


The modern Jews are ſo far from ſuppo- 


ſing the Angelof God's preſence to be the ſecond 
eſſence in the Godhead, that they interpret e- 
very action, aſcribed to an Angel, in the eng- 
liſh tranſlation of the Hiſtory, of an human 
meſſenger employed by God, ſuch as Joſhua 
was, either to conduct the Maelites in the 
right way to the promiſed land, or to fight for 
them againſt thoſe enemies, who obſtructed their 
paſſage to it. And that Chriſtians might not 
injuriouſly confound the nature of Angels with 
the nature of the ſecond perſon in the holy 
Trinity, St. Paul has pointed out the difference 
between them, upon the teſtimony of God 
himſelf, in this very reſpect of Dominion and 

delegated 
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delegated power: Of the Angels be ſaith, who 


maketh his Angels ſpirits, and his minifters a 
fame of fire. But unto the Son he ſaith, thy 
throne, O God, is for ever and ever. And again, 
fo which of the Angels ſaid he at any time, Sit on 
my right hand, until I make thine enemies thy 
foot/tool? Heb. i. 7, 8, 13. 

St. Paul indeed has always ggpen the fame 
Titles and Attributes to the Son of God, as he 
gives to God the Father; ſometimes calling 
him God over all, bleſſed for evermore, and at 
others, the Lord of Glory, the King of Kings, 


and Lord of Lords; unleſs therefore we can 


ſuppoſe that Divinity will admit of different de- 
grees of perfection, (which is to ſuppoſe that 
what is abſolutely perfect may have ſome imper- 
fections belonging to it,) we muſt conclude, 
that the Apoſtle meant to deliver the ſame 
doctrine, which has been ſince advanced and 
maintained in the Church, © that the Godhead 
of the Father and of the Son is all one, the 
glory equal, the majeſty co-eternal.” 

But although we find this doctrine eſtabliſh- 
ed in the antient Creed, yet we are told by 
our author, that if we conſult the opinions 
ce of the Fathers upon this ſubject, for the firſt 
ce three hundred years after Chriſt, we ſhall 
« find them all univerſally agreeing in the con- 
d trary doctrine.“ And accordingly, he men- 
tions 
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tions the names of ſeveral of the moſt antient 
writers, (a liſt, borrowed from Dr. Gudworth's 
Intelle&. Syſt. p. 595. out of which, he 
ſays, it ſeems needleſs to produce any Quota- 
tions.” p. 115. It would indeed have been 
imprudent upon his ſcheme, to produce them, 
for, unluckily for him, moſt of the authors, 
which he names, have paſſages in them, which 
deſtroy his whole opinion, and have been pro- 
duced by others as the beſt proofs on the op- 
polite ſide of the Queſtion. For example; 7 
tin Martyr, who lived within 40 or 50 years 
of St. John, has profeſſed his belief of the con- 
ſubſtantiality of the Son with the Father. In 
his Dialogue with Trypho the Jew he con- 
demns the blindneſs of thoſe Jews, who denied 
that Chri/t was God, as being the Son of the 
only, unbegotten, and incomprehenſible God. 1 6 
And in another part of the ſame work, he ex- Fi! 
plains the manner of Chriſt's generation, by 1 
obſerving, that it was not by any actual ſepa- 
ration, as if the eflence of the Godhead were ol 
divided ; but he aroſe from his ſubſtance, as | | 
perfectly the ſame, as one fire kindles many \ | 
fires, without any diminution in itſelf, or dif- 1 
erence in the others. p. 358. Upon which 


* Ei VeVonKaTE T% eien uro Twy mgoOnran, 2 ae 2 Eng- 
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view, p. 355. 
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Biſhop Bull remarks, Quorſum vers illud ſpectat, 


Filius in generatione ſud cum Patris ſubſtantia 


nibil quicquam commune habeat ? Deinde fimile, 
gud hic Catholicam doctrinam illuſtrat Juſtinus, 
To 0uogou, Filit mani feſtè comprobat. — Quis non 


fatebitur, ignem ab alio igne accenſum ejuſdem 


cum ipſo nature ac ſubſtantie eſſe ?—And again, 
after quoting a paſſage from Tatian, Juſtin's 
Diſciple, of the ſame import, he obſerves, Ex 
his vero clare efficitur, doctrinam, de Filii 
18 epogoiu, five ex ipſd Patris efſentia ac ſub- 


flantia productione, dogma fuiſſe Juſtini tate in 


Eccleſid Catbolicd receptum, fixum, ratum ac 


flabilitum. Bull. Def. Fid. Nic. Sect. 2. 


Athenagoras ſays expreſsly that the Word is 
the Son of God in Idea and Energy, for all 
things were made by him and thro' him; that 
the Father and the Son are One, the Father 
in the Son, and the Son in the Father, by an 
unity of Nature. Agreeably to which, Tertul- 
lian obſerves, that the Son, who was begot- 
ten before all things, can be derived from no 
other cauſe, but from the ſubſtance of the 
Father, in the unity of which ſubſtance they 
are one God, even as the Sun and its rays are 
one Sun. And He alſo explains the generation 
and cegory of the Son by the ſame illuſtra- 
tions, which Juſtin Martyr and Athenogoras 
had uſed. (Vid, Apologet. c. 21. & lib. adv. 

Prax, 
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Prax. c. 13. & contr. Marc. lib. 3. cap. 6.) 
Clemens of Alexandria is very explicit in this 
point; he obſerves that the Son was the firſt, 
and before all ages, the perfect reſemblance of 
the inviſible God, and equal to the Lord of all 
things, becauſe he is his Son *, which expreſ- 
ſions led Ruffinus to bear this teſtimony of 
him, Clemens Alexandrinus Preſbyter & Ma- 
giſter Eccleſiæ illius, in omnibus pane libris ſuis, 
Trinitatis gloriam & æternitatem unam eandem- 
que deſignat, Ruff. de adulter. lib. Origen.— 
Two Fathers, which our author mentions, 
Origen, and Dionyſius, have uſed even the 
Term of the Nicene Council. Origen ſays, 
that the Son, who was begotten of his Fa- 
ther, without beginning, and from all eterni- 
ty, is of the ſame Nature and Subſtance with 
him, as a vapour is conſub/tantial with that 
body, from whence it aroſe. Upon which 
account Athana/ius commends his orthodoxy 
in this point, as being of the ſame opinion 
with the Nicene Council, eg Tg aide 2 
db rer Acyov rag, % fn regas Bias 1 do- 
adetag, ( Athan. op. tom. 1. p. 277. Syn. Nic, 
contr. Arian, Decret.) And Dionyſius of Alex- 
andria obſerves, that in this Divine Genera- 
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tion, the Father and Son are conſubſtantial, par- 
taking of the ſame Nature, as Father and Son 
do in an human birth. And in a letter to 
Dionyfius the Roman Pontifex, which Atha- 
nafius cites at large, he afterwards defends him- 
ſelf againſt the objections of thoſe, who falſe- 
ly accuſed him, ws 8 Abyerres Toy 2 lieder 
Elves TO Jia: ei vag 70 ela T&T6 CA pn 
Lagen, band art YVoxtvas Ts r ain read 
EAAZYE ra xtra Kg TH eis & & HN KITHKAT, 
755 diaveias TAUTYS &% rd dei. JV. 1d. plur. ap. 
Athan, De Dionyſ. ſentent. con. Ari an. p. 561. 
How unjuſtly then does our author affirm 
in the groſs, that the Fathers of the three 
firſt Centuries condemn the equality of the 
Son with the Father? whereas this opinion 
was evidently maintained in every age, and 
the later writers always commend the forego- 


ing ones for having maintained it. But it 


ſeems ſome modern Advocates of Chriſtiani- 
ty have given up this point, and that be- 
tt cauſe the flagrancy of the Truth obliged 
* them to it: and theſe are, the judicious 
« Mr. Chillingwortb, the learned Biſhop Bull, 
6 and the diſcerning Dr. Cudworth. The 
opinion of Mr. Chillingworth is to be 
« found in a Letter of his to a friend, who 
* defired to know what judgment might be 
made of Ariani/m, from the ſenſe of An- 
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© tiquity. In anſwer to which Mr. Chilling- 
& worth wrote the following letter: © I was 
© miſtaken in my directing you to Euſebius for 
the matter you wott of. You ſhall find it in 
a witneſs much farther from exception here- 
in than Euſchius; even Athanaſius himſelf, 
the greateſt Adverſary of that doctrine: See 
* the Ep. de Synod, Arim. & Seleuc. p. 917. 
* where he ſays, that the eighty Fathers, 
* which condemned Samoſatenus, affirmed ex- 
* preſsly,—That the Son is not of the ſame ef= 
* ſence of the Father. Which is to contradict 
formally the Council of Nice, which de- 

* creed the Son co-eſſentral to the Father,” p. 
115, 116. See Mr. Chillingworth's Life, writ- 
ten by Des Mai geaux. p. 31. 

But what an unfair account is this of Atha- 
nafius's judgment in this particular? for ſo far 
is he from affirming that thoſe eighty Fathers 
were of this opinion, that he diſapproves even 
of the ſuſpicion of their having advanced it; 
but rather imagines that the Nicene Fathers 
followed their opinion in ſettling the Terms 
of that Council : and intimates very ſtrongly, 
that this accuſation of the ſeventy Fathers, 
(he mentions no more) who depoſed Samaſa- 
tenus was equally falſe with that of Dionyſius 
of Alexandria, before-mentioned, (p. 80.) 


who lived long before the time of thoſe Fa- 
G 2 thers, 
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thers, and abhorred the thoughts of being ac- 
cuſed of maintaining, that the Son was not 
co-eſſential with the Father. But we may 


go ſtil] further: fix of thoſe Biſhops, before 


they publicly ſat in judgment upon the Here- 
tic, wrote to him upon this ſubject; and af- 
firm it to be the true Apoſtolic Faith, which 
had been conſtantly received in the Church, 
that the Son of God was truly God, & T;oyrwoe:, 
GAN gi %, vio act $8:y, both in ſubſtance 
and eſſence. Bibl. Patrum, Tom, 11. What 
can be plainer then, than that the ſenſe of 
Antiquity condemns the doctrine, which our 
author, upon the ſtrength of Mr. Chilling- 
avorth's great character, endeavours* to eſta- 
bliſh ? but that learned man had not ſuffici- 
ently conſidered the matter, before he attempts 
to direct his friend in the truth of it. 

Biſhop Bull indeed obſerves, That Ori- 
6 gen ſometimes ſpeaks otherwiſe, in his man- 
“ ner of explaining the Article of Faith con- 


* cerning the Trinity, than the Catholics do 


* now-a-days, which, he adds, is no more 
ce than almoſt all the Fathers did who lived 
c before the Council of Nice.“ p. 120. But 
the ſame very learned author, in the former 
part of the ſame chapter, declares of Origen, 
that he expreſsly pronounces againſt Avius, 
that the Son of God was 30 more, £04 Alis or, 
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as if be had ſat in the Council of the Nicene 
Fathers. Bull. Def. Fid. Nic. c. 9. Sect. 2. 

It is plain from hence, that Biſhop 


Bull looked upon Origen as an oppoſer of that 


Doctrine, which the Nicene Synod was after- 


wards convened to condemn; only, he ſome- 


times makes uſe of different Terms, tho' of 
the ſame import, to expreſs the ſame thing. 
The laſt modern authority is Dr. Cudworth, 
who ſays, © that Athanaſius's appeal to the 
«© teſtimony of Origen was only for the Eter- 
e nity and Divinity of the Son of God, but not 
ee at all for ſuch an abſolute co-equality of 
ce him with the Father, as would exclude all 


« dependence, ſubordination, and inferiori- 


« ty.“ Intell. Syſt. p. 59 5. ap. Eſſay. p. 120, 
12 1. But Atbanaſius plainly meant more than 
this by his recommendation of Origen. He 
expreſsly ſays, that Origen had advanced the 


ſentiments, which the Nicene Synod confirm- 


ed, in relation to the ſame eſſence and ſubſtance 
of the Father and the Son; and if of the ſame 
eſſence, they muſt be co- eternal together and 
co- equal. I have occafionally quoted this paſ- 
ſage from Athanaſius before, p. 79. and there- 


fore I ſhall add no more to confute Dr. Cud- 
worth's interpretation of it; only, that what 


is true of the Son is equally true of the Holy 
Ghoſt, St, Cyril, as our author quotes him, 


&4 p. 134. 


* 
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p. 134. has ſet this matter in its proper light, 
by accommodating the right notion of Con- 
ſubſiantiality to the three Hypaſtaſes, fo that 
there may be but one ſpecific nature or eſſence 
of the Godhead, not diſtinguiſhable by any 
natural diverſity, and ſo no one Hypoſtaſis any 
way inferior or ſubordinate to another.” 

But becauſe St. Qril lived about one hun- 
dred years after the Council of Nice, there- 
fore our author looks upon the doctrine of 
the three Hypoſtaſes, mentioned by that Father, 
as a novel doctrine, ©* that it was not the doc- 
*« trine of the Council of Nice, but was the doc- 


*'tring of the Arians, as well as of the Plato- 


miſts,” p. 13 5. The former part ofthis aſſertion 
is contradicted by the Writers of that Age, and 
the latter part (v/z. that it was the doctrine of 
the Arians) is an equivocation, — Euſebius 
of Cæſarea, who was preſent at the Council 
of Nice, confeſſes in his letters to Euſtathius, 
that the Son has the proper Hypoſtaſis and ſub- 
ſiſtence of God, and that God is one in three 
Hypoſtaſes *; in this, the Hiſtorian ſays, the 
two Antagoniſts, Euſebius and Euſtathius a- 
greed, however they differed in other points, 
And Anaſtafius alſo bears witneſs, that the Ni- 


* "EyuTogatcy Te »% wwunap ola Tov did ut Ts Inv, 
va Tt Inv ty Tpioiv.vropuotow i Socr. Ecc. Hiſt, Lib. 1, 
© 23. | 
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cene Fathers decreed, that there are three Hy- 
poſtaſes or perſons in the Holy and conſubſtan- 
tial Trinity +. That the Arians alſo held the 
three Hypoſtaſes is in fome meaſure true ; but 
it was in a very different ſenſe from that of the 
Nicene Fathers: for thoſe Heretics are con- 
demned by the Writers of that Age, not for 
maintaining the three Hypoſ/taſes, but becauſe 
they cut the Godhead, as it were, eig Tos 
ue pie; ug, ie, into three divided Hy- 
poſtaſes, as Athanaſius ſpeaks. p. 275. Biſhop 
Bull cites the authority of the two Dionyfiuſes 
upon this occaſion, who were both engaged 
in the defence of the Catholic Faith againſt 
Heretics : His words are, Nimirum uterque 
bypoſtaſeon diſtinctionem in Divinitate pariter 
agnovit; uterque divifionem & ſeparationem Hy- 
poſtaſedn pariter negavit. After which he 
quotes a paſſage from Dionyſius of Alexandria ||, 
and concludes from it, Quibus ex verbis aperte 
colligitur, apud Catholicas Dionyfii etate ratum 
& fixum illud furſſe, tres ee in Divinis Hy- 
poſtaſes; Sabellianos wverd ex i114 hypotheſi con- 
ſequi exiftimaſſe, tres eſſe Hypoſtaſes diviſas; 


+ Theis ta U reSd De HTO MEOnwnE EML Thx WyIGs 26 
6jacuTis r. Anaſe. in 'Odny. c. 21. 

| In his apology agaiuft the Sabellians tl 15 Tgeis ela. 
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ul pote qui tres diſtindtas perſonas in efſentia Di- 
vind abſque diviſione ſubfilentes mente ſud con- 
cipere nequiverunt, Hanc autem conſequentiam 
onminò rejtciunt ambo Dionyſii in locis ſupra 
adiluctis. Bull Def. Fid. Nic. Sect. 2. c. g. 

But from this miſtaken notion our author 
would infer, „that the Creed, which goes 
under the name of Atbanaſius, could not poſ- 
* fibly have been written by him, becauſe he, 
«© as well as the Nicene Fathers, inſiſted up- 
on it, that there was but one Hypoſlaſis in 
*« the Trinity, any more than one Via, fince 
they ſuppoſed thoſe two words to mean 
* one and the ſame thing. To ſay there- 
* fore that the three perſons in the Trinity 
* are one M and three Hypoſtaſes, is the 
*« ſame thing as to ſay, that they are one ſub- 
e ſtance and three ſubſtances at the ſame time, 
« which I take to be a contradiction in terms, 
«« and therefore cannot be affirmed even of 
* God himſelf,” p. 135, 136. To all which 
I anſwer—The Nicene Council was convened 
in order to confute the opinions of two diffe- 
rent Sects, the one of which confounded the 
perſons of the Trinity, and the other divided 
their ſubſtances or nature. In oppoſition to 
the former, the Fathers decreed three Hypo- 
ftaſes, and to confute the latter, they determin- 

ed, that thoſe Hypoſlaſes formed but one indi- 
viſible 
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v!/ible Ufia or ſubſtance. They therefore put 
nearly the ſame meaning upon the two words, 
but made uſe of them both in order to guard 
againſt the different Hereſies of thoſe, who 
denied that the Son was of the a of the 
Father, and of thoſe, who maintained that 
the Son was not of the Father's Via, but of 
another Hypoſtais x. How the whole Decree 
of three Hypoſtaſes and one Tha may in this ſenſe 
be made conſiſtent with itſelf, is clearly taught 


us by St. Paul: the body is not one member, but 
many. And if they were all one member, where 


were the body ? but now are they many members, 


yet but one body. 1 Cor. xii, 1420. The 


Godhead, in like manner, is not one Hypo/ta- 


is or ſubſiſtence, but three : and if they were. 
all one Hypoſtaſis, where were the Father that, 


created, the Son that redeemed, and the Holy 
Ghoſt that ſanctifies us? but now are they 
three Hypoſiaſes or ſubſiſtences, yet but one 


Na or eflence, all perfect, and equal in all. 


It is therefore too haſtily aſſerted, that Athana- 
Aus inſiſts upon one Hypoſtaſis in the Trinity, 


This is St. Baſil's account of the Council — ws Twy 
paz apr patviay T0 tx rg voiag tal TY s walpes, Twy d N - 
rap, UTE ix rng ding, GAA iF dun TH05 brogdlo rue, Frag 
(i. e. by making uſe of both thoſe words ig tripas v rogd et 
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becauſe he makes that word and Nia to ſigni- 
fy the ſame thing: they were fo far diſtin- 
guiſhed from each other, as to admit of diffe- 
rent characters in the Godhead ; and yet fo 
far ſynonymous, as to make thoſe characters 
to be hi This conſtruction of the words 
is a proof that the Creed was Athanahus's, 

ſince the ſame doctrine is advanced in that, 
as we find in theſe works, which are con- 
feſſedly his; “ there is one perſon, or Hy- 
Foſtaſis of the Father, another of the Son, 
and another of the Holy Ghoſt; but the God- 
head, or Jia, of the Father, of the Son, and 
of the Holy Ghoſt is all one: which ſen- 
tences are plainly levelled againſt the two par- 
ties in the foregoing one, againſt whom alſo 
the Nrcene Council fat, viz; the Sabellians, 

who confounded the perſons, and the Arians, 

who divided the ſubſtances. 

Our author has added a note to page 13 5, 
which contains a quotation from Athanaſius, 
in confirmation of what he delivers about the 
uſe of thoſe two words, © where that Father 
e poſitively aſſerts: j & unioar; gria isn, 
2 e¹ dνοο Tnuairiuey . Here he ſtops, 
as if it were the end of the ſentence, where- 
as the author goes on, 1 dure re ov. It ſigni- 
fies nothing elſe—unleſs ſelfcexiſtence. And 
therefore when — to the Trinity, we 

ought 
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ought to take in the whole meaning of the 
primitive Father. Now that may eaſily be 
collected from his writings. In his third Dia- 
logue upon the Trinity. Vol, 2. p. 223. he ſays, 
in the character of the orthodox, that when 
the word Hypoſtafis is aſcribed to the Deity, 
the different Hypoflafis ought to be diſtinguiſh- 
ed, the Son, having ſome things, as incarna- 
tion for example, peculiar to himſelf, not as, 
ſeparated from the Hypo/ta/is of the Father, 
but ſtill as being in him. When he explains 
the word therefore by 204 or brdggig, as he 
does in the place our author quotes, it is plain, 
by a compariſon of thele paſſages, that he 
thought the different offices of the Father, Son, 
and Holy Ghoſt in relation to us and our Re- 
demption, denoted the different Hypo/tafis, but 
that 1 in theſe ſeveral offices, they {till retained 
the ro ov, the peculiar properties of the God- 
head, Se/f-exiſkence and Eternity. Thus far 
Hypoſtafis and Lia were co- incident. 

In this two-fold acceptation of the word, 
the Apoſtle calls Feſus Chrift the expreſs image 
of his (God's) perſon, xaganrijg rig UT0GaGEWS 
avrs; this Similitude or Hypoſtaſis conlitted, as 
the following words explain it, in upholding 
all things by the word of his power ; and this 
power denoted the Te @, or infinity of him 
that one exert it, which could be derived 


from 


108 An ANSWER 7 
from nothing leſs than Divinity itſelf. Ireneus' 
therefore was greatly miſtaken in ſaying, that 
this word was a barbarous word; (Eſſay, p. 
136.) It was evidently uſed by St. Paul in 
the ſenſe that we now underſtand it, to ſig- 
nify the eſſence of the Son, as founded in the 
eternal eſſence of the Father. 

And according to this two-fold acceptation 
of the word, we ſtand clear alſo of the abſur- 
dity, to which our author would reduce us, 
diz. that to ſay, that the three perſons in 
the Trinity are one Ja and three Hypoſta- 
* fes, is the ſame thing, as to ſay, that they 
&« are one Subſtance and three Subſtances at the 
« ſame time. p. 136. For with reſpect to 
their Divinity, or a, it is one and the ſame 
in all; the Father is God, the Son is God, 
and the Holy Ghoſt is God : but with re- 
gard to the difference of their relations to 
us, the Hypoſtafis of the Father conſiſts in 
creating, the Hypo/ta/is of the Son, in redeem- 
ing, and the Hypoſtaſis of the Holy Ghoſt, in 
ſanctifying us: each of theſe offices requires 
Divinity in the perſon that is employed in it, 
and yet this Divinity, tho' alike in all, muſt 
be diſtinguiſhed by us, in order to point out 
the true nature of the whole Godhead. The 
plurality of the Hypoſtaſes therefore muſt cen- 
ter in one eſſence, or U/a; only that eſſence 

18 
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is diſtinguiſhable, in a perſonal capacity, by 
relative Denominations; which no more 
make them three ſubſtances, than (according 
to the common ſimilitude among the Antients 
to illuſtrate this great myſtery) the ſeveral 
members of the body, which have leparate 
offices, can be called ſeveral bodies. 

Upon this abſurdity however our author 
advances forward to give the reaſon of it: 
« for when it is ſaid, in the Nzcene Creed, that 
© the Son is ix T4; v v mare, of the fab- 
e ſtance of the Father, and that he is opcg725; 
© T6 wap, of one Subſtance with the Father, 
ce it is not meant thereby that he is of one 
ce and the ſame kind of ſubſtance with the 
© Father, but that he is actually one and the 
c ſame undivided ſubſtance with the Father.“ 
p. 137. What the true meaning of the expreſ- 
ſion is will be beſt collected from thoſe an- 
tient authors, who firſt uſed it, and that, we 
ſhall find to be, in a true Catholic ſenſe, an 
unity in eſſence of the Father and the Son. 
Thus, Euſebius Biſhop of Cæſarea, confeſſes, 
£74 2 ra N A9yiv6 rice, % iTiPavas 
ET LOT SE, % ovyyouPias eyvopuey, r Tis 1 
waręés 8 vis ge,, TW TE opogris TVYXEN= 
Tai; ori. (See Bp. Pearſon on the Creed, 
p- 135. Not.) When we ſay therefore that the 
Father and Son are one, we do not mean to 

3 take 
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take away the diſtinction of their perſons, 
but ſpeak only of a perfect identity of their 
eſſence : we ought not to confound the perſons, 
and yet we cannot divide the Godbead. 

But even the word perſon gives occaſion to 
our author to doubt the poſſibility of this 
Doctrine of the Trinity: and he has the greater 
objection to it, becauſe ** we have followed, 
he ſays, the Church of Rome in rendering 
the word vrTo5ars by the Engliſh word per- 
6 ſon, that Church having rendered it by the 
Latin word perſona. p. 138. Had our 

author ſearched far enough into this matter, 
he would have found this interpretation of the 
word tobe much older than he now imagines : 
it was as carly as Tertullian's time, who often 
makes uſe of it in his book adverſ. Prax. and 
at the fame time aſſerts the diſtinction of per- 
fons in the Father and Son, whilſt he eſta- 
bliſhes the ſubſiſtence of the Son in the Unity 
of the Divine eſſence. Dean Swift's obſer- 
vation upon the oppoſers of the Doctrine of 
the Trinity, is very juſt and pious: ** they 
proceed wholly upon a miſtake: they would 
ſhew how impoſſible it is that /hree can be 
one, and one can be three; whereas the Scrip- 
ture ſaith no ſuch thing, at leaſt in that man- 
ner they would make it: But only that there 
is ſome kind of Unity and Diſtinction in the 
Divine 
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Divine Nature, which Mankind cannot 
ſibly comprehend. Thus the whole Doctrine 
is ſhort and plain, and in itſelf uncapable of 
any controverſy; ſince God himſelf hath pro- 
nounced the fact, but wholly concealed the 
manner.” Serm. on the Trinity. 

The very Terms however, in which the 


Scriptures have delivered this Doctrine to our 


Faith, have been the occaſion of ſiumbling to 
the adverſaries of it: for tho' the relation 
© between two co- equal Beings might bear 
*« ſome analogy to the denomination of Bro- 
 &. thers; yet it ſeems abſolutely inconſiſtent 
* with that of Father and Son.” p. 141, 142. 
But to this I anſwer, Theſe Terms are uſed 
in Scripture to accommodate the Myſtery, in 
ſome meaſure, to our apprehenſion; but as all 
Divine productions, together with the relations 
founded thereon, are quite different from the 
Human, ſo we may reaſonably conclude, that 
the communication of the Divine eſſence, thus 


expreſſed, is ſuch, as may properly denote him 


the ONLY begotten Son of God. We are aſſured, 
that the fulneſs of the Godhead dwelleth in bim 
bodily, and more than this the Father cannot 
have: but yet in that perfect and abſolute e- 
quality, there is nevertheleſs this diſparity, that 
God the Father hath that eſſence of himſelf, 
whereas Chriſt has the ſame indiviſible eſſence 

by 
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by a complete communication from him. If 


any man would go further than this, or is de- 


ſirous of raiſing objections, or throwing dif- 
ficulties in our way, we need only anſwer him 
by the queſtion of the Prophet, Mo ſhall de- 
clare his Generation? the ſublime and peculiar 
manner of it, Only, thus much we may af- 
firm, that as the Divine eſſence is communi- 
cated to the Son, ſo every eſſential property 
belonging to it muſt be communicated alſo: 
the Divine Nature is indiviſible as it is incor- 
poreal; the Father is in Chriſt, and Chriſt in 
him; they are therefore (notwithſtanding 
this relation of order) in duration and dignity, 
co- eternal together and co-equal. 

The Nicene Biſhops aſſerted the conſubſlan- 
tiality of the Son with the Father, and de- 
creed Anathemas againſt all thoſe Heretics, 
who maintained, „that the Son exiſted out 
of any other Hypoſtaſis or Uſia, than 
* the Father. Now, ſays our author, from 
* hence it may be obſerved in the firſt place, 
e that theſe Fathers underſtood the words 
VJ and Hypoſtafis in the ſame ſenſe, ſo as 
to mean one and the ſame thing; and that 
as the Son was of the ſame undivided, or 
* individual a, ſo was he alſo in the fame 
* undivided, or individual Hypoſtaſis with the 
Father. And — this may be the rea- 
. ſon, 
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te ſon, why theſe Anathemas are omitted 
e out of our preſent Nicene Creed; be- 
© cauſe they contradict in Terms the Athana- 

be fan Creed, which aſſerts, that there is one 
« Hypoſtafis of the Father, and another of the 
* the Son, and another of the Holy Spirit,” 
P-. 143- 
| Anſwer The conſtruction, which the 
Writers of that Age put upon theſe two 
words; how far they were ſynonymous ; and 
wherein they were different, has been con- | 
ſidered already: p. 87, &c, And by the help 
of thoſe obſervations, we may reconcile the | 
Doctrines of the two Creeds, For if Mia and 
ypoſtaſis were underſtood to denote the pe- 1 
culiar eſſence of the eternal Godhead, then 1 
they might be looked upon as one and the q 
ſame, in ſignification, by thoſe who aſſerted * 


the eternity of the Son : and if the word Hypo- 4 
ſtaſis were alſo conſidered in another light, as "2M 
relating to the ſcheme and parts of man's Re- 
demption, which no power, leſs than a Di- 

vine, could accompliſh, then the ſame aſſerters 

of Chriſt's Divinity, might, conſiſtently with 
themſelves, diſtinguiſh the Hypg/ftaſes of the 
workers of this Redemption, whilſt they 
founded them all upon that unity of Va or 
eflence, which each of them, in their ſeveral 

Hypoftaſes, fully and equally enjoyed. It is not 

H therefore 


_— 
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| therefore © ſo odd, as our author cannot help 
* ſaying itis, to have theſe two Creeds eſta- 
e bliſhed in the ſame Church: p. 146. the 
compilers of them were of the ſame opinion, 
and only expreſſed themſelves differently up- 
on this point, to anſwer the Hereſies of two 
different parties, which then divided the true 
Faith of the Church. And as to the objec- 
tion of © this metaphyſical diſpute being 
* made a part of the public ſervice of the 
* Church, which is an aſſembly compoſed, 
* not only of quick-ſighted Philoſophers, but 
«© of the loweſt of the people, who are re- 
< quired there to give their aſſent to theſe e- 
* quivocal, if not contradictory Interpretations 
. Scripture. p. 15 2. As to this objection, 
I fay, it will avail nothing againſt the uſe of 
theſe Creeds; ſince the bulk of Mankind is 
obliged to believe no more than the plain Scrip- 
ture-doctrine of this great article of Faith. 
The damnatory clauſes in the Athanafian 
Creed do not extend to every minute particu- 
lar contained in it ; they are only pointed a- 
gainſt thoſe, who deny the ſubſtance of the 
Chriſtian Faith, and particularly, thoſe Scrip- 
ture-truths of a Trinity in Unity, and the In- 
carnation, Death, and Reſurrection of our Lord 
and Saviour Jeſus Chriſt, In this light there- 
fore, theſe condemning ſentences are nothing 
more 
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more than the threatning of Cbriſt himſelf 
denounced againſt the Infidel, He that believ- 

eth not, ſball be damned. Mark xvi. 16. 
I cannot leave this ſubje& without taking 
notice of one paſſage more, where our author 
puts the doctrines of Conſub/tantiation and 
Tranſubſtantiation upon the ſame footing, al- 
though he muſt acknowledge this difference, 
that in the latter our Senſes are contradicted 
as well as our Reaſon ; whereas in the former, 
the utmoſt that can be ſaid againſt it is, that in 
a great meaſure, it exceeds the capacity of our 
Reaſon : but this ought no more to be conſi- 
dered, as an argument of our diſbelief, than 
our utter ignorance of the nanner, in which 
the human ſoul and body are united, ſhould 
lead us to deny the poib:ity of ſuch an union, 
He obſerves, p. 151. That the Doctrine 
<« of the Trinity is as certainly revealed in the 
te 1gth verſe of the 28th chapter of St. Mat- 
** thew, as the doctrine of the Euchriſt is, in 
the 26th verſe of the 24th chapter of the 
* ſame Evangeliſt: but the Scriptures are as 
* filent about the Conſub/tantiality of the one, 
* as about the Tranſub/antiation of the other.“ 
The very word indeed is not tq be found in 
the Scriptures, but our Saviour has delivered 
the doctrine as ſtrongly as can well be ex- 
preſſed: thus, John x. 30. I and my Father 
H 2 are 


1 
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are ONE : and in another place, the Father is 
in me, and I in him: which expreſſions con- 
veyed ſuch clear ideas of an equal Divinity to 
the Jews, that they took up ſtones to ſtone him, 
for ſpeaking blaſphemy, and becauſe be made 
himſelf God. 

Theſe Scripture-declarations are ſo evident- 
ly contrary to all that our author has advanc- 
ed on this important ſubject, that nothing 
more is neceſſary to be added to explain their 
ſenſe, or confirm the doctrine contained in 
them. He may, in his own mind, be maſter 

of all that ingenuity of eſtabliſhing or retract- 
ing his opinion upon conviction, to which 
he lays claim: but I cannot help thinking, 
that if he can reſiſt the evidence of theſe di- 
vine. Truths, as they ſtand in the Goſpel, ex- 
planations of them may more openly confute, 
but they will never convince him. 
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HILE the furegoing ſheets were in the 
Preſs, another Pamphlet, written by the 
fame author, came to hand, intitled, 4 Ymdica- 
tion of the Hiſtories of the old and new Teſtament ; In 
Anſwer to Lord Bolingbroke. T venture to ſay, they 
were both written by the ſame author, from two 
paſſages, in particular, in the Yindication, which 
evidently favour the principles advanced in the 
Eſſay. Indeed, the learned Prelate himſelf endea- 
vours to confirm the world in the truth of this 
opinion, by going out of his way, as'it were, on 
purpoſe to caſt a reflection upon the character of 
his great enemy Athanaſius, which had not the 
leaſt relation to the matter, of which he was treat- 


ing. p. 51. He allows, with Lord Bolingbroke, 


that the charge of corrupting Hiſtory, in the 
„ cauſe of Religion, has been committed to the 
„ moſt famous Champions, and greateſt Saints 
of the Church :” and he allows it for no other 
reaſon; but that the conceſſion might give him 
an opportunity of applying this general accuſation 
to a particular caſe; and that he might be led 
from thence to make a diſtinction between thoſe 
Holy men, deſervedly called Saints, who would 


have ſuffered death rather than corrupt Hiſtory,” 
and thoſe, © who have been canonized for Saints 
by the Church of Rome, for having been cham- 


** pions for the Pope of Rome, ſuch as Athans- 
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* fius and others, who have ſhamefully corrupt- 
% ed Hiſtory.” But what reaſon for this inſinua- 
tion could our author gather from any part of Atha- 
naſius's conduct? All accounts of that agree in 
the great ſufferings he underwent for his zealous 
defence of the true faith of Chriſt againſt the cor- 
ruptions of Heretics and Impoſtors. Take this 
account, in particular, from the learned Hooker, 
and you will not imagine, that he ever received 
the leaſt favour, either of protection or canoniza - 
tion from the Empire or See of Rome. Atha- 
naſius, ſays he, by the ſpace of 46 years, from the 
time of his conſecration to ſucceed Alexander Arch- 
biſhop in the Church of Alexandria till the laſt 
hour of his life in this world, never injoyed the 
comfort of a peacable day. The heart of Conſtan- 
tine ſtolen from him. Conſtantius, Conſtantine's. Suc- 
ceſſor, his Scourge and Torment by all the ways 
that malice armed with ſovereign authority could 
deviſe and uſe. Under Julian no reſt given him: 
and in the days of Valentinian as little.” (Eccleſ. 
Pol. B. 5.) Add to this, that Pope Liberius juſti- 
fied the condemnation which the Eaſtern Biſhops 
- had paſſed upon Athanaſius , excluded him from 
the communion of the Church; rejected him as a 
cheat and an impoſtor z and promiſed his Brethren 
of the Eaſt, to join with them in breaking off all 
communication with him for the future. - And is 
it likely, that after all this, the ſame Church 
ſhould canonize him as one of their Champions; 
or indeed, that they ſhould ever countenance a 
man, whoſe courage none of their dangers or 
troubles 
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troubles could daunt, but continued ſtedfaſt in his 


firſt profeſſions of the Catholic Faith, when the 


united ſtrength almoſt of the whole world beſides 
oppoſed him? This, if any, is the holy man, who 
would have ſuffered death rather than corrupt Hiſ- 
tory :” and who would, in all probability, have 
eſcaped the cenſure of our author, if the Creed, 
which goes under his name, had not been receiy- 
ed in our Church, 

The other paſſage in the Vindication, which I 
hinted at, is in page 80. where the author, among 
many very good and juſt obſervations on the vali- 
dity of the Scripture-Hiſtory, has dropped one 
upon St. Jobn's manner of writing, perfectly ſi- 
milar to the ſentiments of the Ey. St. Fobn, 
he ſays, enters into the more myſterious and re- 
condite part of our Saviour's life and character: 
but then, he is more explicit than all the reſt of 
the Evangeliſts, in aſſerting the dependency of the 


Son on God the Father; both before he took hu- 


man Nature upon himſelf and afterwards.” But 
this ſurely is delivered at large without attending 
well to the immediate ſcope of St. John's argu- 
ment: for whoever looks into his Goſpel muſt diſ- 
cover his opinion concerning the equality of God 
the Son with God the Father, before his incar- 
nation, as well as his inferiority to the Father af- 
ter it. He begins with a direct affirmation of 
Chriſt's Divinity, chap. 1. ver. 1. The Word was 
God; which beſpeaks his independency, as it im- 
plies abſolute perfection. He goes on, ver. 2. 
with regard to our Saviour's Divine Nature, all 

things 
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things were made by him; a proof therefore of his 
* Omnipotence, ſince nothing leſs than Almighty 
Power could create a World : and again, in the 
next chapter, ver. 25. He knew what was in man; 
a characteriſtic of God, denoting Ommiſcience, ſince 
nothing leſs than infinite Knowledge can ſearch 
the hearts, and try the reins of men. 
I do not mean by theſe ſhort obſervations to 
depreciate the merits of the Biſhop's Vindication ; 
He has ſufficiently ſhewn his great ſkill in Scrip- 
ture-Chronology ; and has traced out the Canon 
of the Scripture-Hiſtory with ingenuity and ex- 
actneſs: but the firſt part of theſe remarks 1 
thought due to the memory of the primitive Saint; 
and the latter part I believe to be the doctrine of 
Chriſt and his beloved Diſciple. 


ERRAT A. 


1 23. lin. 7 for Ane read aid pros, 

29. lin. 8. for Omaipreſence, read Omnipotence. 
33. lin. 22. for but this, read but that thi. 
39. lin. 4. for obliged, read obeyed. 
56. lin. 19. for grant, read * 

1 66. lin, 20. after Maſſiab, 

* 83. lin. 4. for cnn * none. 

* 85. lin. 15. for to, read of. 

: 13 2. for in read on. 

lin. antepenult. for Hedor, read gebot 


107. lin. 7. for Hypeftafis, read Hypoſtsſes. 


